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EDITORIAL NOTE 


T he olifecfc of til© editors of this series is a 
very clediiit© on©. They dosiT© above all 
tliingfl that, in their humble way, these books 
ehali b© the ambassadors of good-will and 
understanding between East and West, the old 
world of Thought, and the new of Acrion* In 
fids endeavour, and in their own aphoro, they 
are but Mlow'crs of the highest ©xampi© in the 
land. They are confident that a deeper know- 
liKigo of the great ideals and lofty philosophy 
of Oriental thought may help to a revival of 
that true spirit of Charity which neither despises 
nor fears the nations of another creed and 
colour. Einaliy, in thanking press and public 
for the very cordial reception given to the 
“ Wisdom of the East ’’ series, they wish to state 
that no pains have beep spared to secure the 
best specialists for the treatment of the various 
iubjeets at hand, 

L. CRANMER-BYNa 
S. A, KAPADIA,, 


NoinTionwiK .HtKntwy, 

18 &, PioDAiuLfcy, W, 
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INTEODUCTION 

A t all times and in all lands man has sought 
to solve the riddles of liis race. The great 
truth upon which religion, philosophy, and art all 
rest, namely, that the world is Appearance, not 
Thing-in-Itself, has been the unconscious hypo- 
thesis alike of East and West. The data being 
everywhere the same, we find the various families 
of mankind working at the same problems of life 
and mind. Whence do I come ? Whither do I 
go ? In this passage from the unknown to the 
unknown, tliis pilgrimage of life, which is the 
straight path, the true road — if indeed there be a 
Way ? Such are the questions which thinking 
men all over the world cannot fail to ask. With 
the answers given by the master-minds of the 
West, most cultivated Englishmen are acquainted, 
but there is not the same familiarity with the 
teaching and ideals of the East, 




whose dooMne of the Path has been accepted 
by millions of the human race, and whose influ- 
ence is still felt at the ends of the earth. 



Muni is greater stiU. The history of the faith in 
all the lands in which it has taken root is far too 
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and of its growtli in regions beyond may be helpful 
to the student. 

During the Tathagata’s lifetime, and for about 
two centuries after, the number of followers of 
the Dharma, as Gautama’s doctrine is oaUed, was 
very large. Dor three hundred miles along the 
valley of the Ganges the disciples came from every 
quarter, the Buddha receiving some as BUkshus 
or ParivrdjahaSj “ beggars and wanderoiu,” others 
as Updsahas or hrdvakm^ “ adherents and 
hearers.” As soon as the number of converts 
reached sixty Gautama sent them forth, each in 
a dilferent direction, to proclaim the Law. And 
for forty-five years the Buddha and his followers 
went about teaching and preaching. On one 
occasion the teacher won a thousand fresh dis- 
ciples by the conversion of three leaders of asoetio 
bands. Before these, on a mountain near Gaya, 
he preached the Dire-Sermon on the theme 
“ everything burns ” (e.g. the fire of lust and 
longing). From there he went with his crowd 
of begging brethren to Rd-j agriha, the capital of 
Magadha, where he was met by King BimbisHra, 
who presented to the brotherhood a beautiful 
garden known as Veluvana. During his stay in 
the northern capital two young Brahmaps, both 
pupils of the pilgrim Safijaya. attached themselves 
to the Buddha, with their 250 companions. 
These were the disciples who are so often depicted 
as seated on either side of the master, namely. 
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Sdriputra and Maudgalyayana. But of all the 
patrons and benefactors of the early brotherhood 
none is more renowned than the rich merchant, 
Anithapindika of Sravasti, who, for a large sum, 
purchased for the Buddha from Prince J^ta a mag- 
nificent park, in which ho had built a vast Vih&a. 

All missionary enterprise was carried out in the 
dry season, whilst the building up of the Bhikshus 
took place in the Viharas during the rainy season. 
At last, when nearly eighty years old, the Tathi- 
gata was taken ill in the Mango Grove at Pavl., 
and died at Kusinara in the oastorn part of the 
marsh-land of Hopfil, c. 477 n.o. Like’^'every 
real reformer, Gilutama spoke to the soul of his 
race in the speech of his people. Instead of the 
classical Sathskrit, ho used the homely PMi, and 
enforced his loro with types and tropes. But 
the simplicity of the Buddha-Hharma as a pointing 
to the Path was not long maintained after the 
master’s death. There soon arose a schism be- 
tween the orthodox and the heterodox, and by 
the time the second Buddhist Council was held 
at Vii4ali, the two schools of thought, the 
Northern and the Southern, known as Minaydm 
and Malidydna, seem to have been recognised. 

In the third century b.o. a firm defender of 
the Tradition of the Elders [Stlmviravdda) was 
found in the son of Maudgali, Tishya by name. 
He summoned the friends of the orthodox stand- 
point to a Council at Pataliputra on the Ganges, 
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the chief seat of the Maiirya dynasty, founded 
here by Chandragupta in 315 b.o. At this time 
A^dka was king, and having just become a convert 
to Buddhism, it was decided at this Council that 
his son, Mahdndra, should be sent as missionary 
to Ceylon, where, though it died out in India, 
Buddhism has flourished ever since. Mahdndra’s 
work amongst the Singhalese was much helped 
by his sister, Sathgharaitra, who brought from 
Buddha-Gayi a branch of the great B6dhi-tree 
under which Gautama became SamhuddJia and 
obtained Nirvd^am. This she planted at AnurlL- 
dhapura, whore it still lives, though now more 
than 2,100 years old. 

The colossal ruins of Bharhut and Sdflohi are 
evidence of the spread of Buddhism in the West, 
and it seems to have been introduced into Kabul 
and Kashmir about the beginning of the Christian 
era. Turning to the East it found its way into 
China in the first century, into Korea about 
372 A . D ., into Burma about 460 a.d., and into 
Japan 652 a.b., but it does not seem to have 
entered Siam before the seventh century. 

In the second century b.o. the schism in the 
system made great progress, and for the first 
time we find the Buddha raised to the position 
of a Divine Being, and the highest object of 
perfection, not, as taught by the Tathdgata, to 
attain to saintship {Arhattvam), hut to become a 
World-Healer {BddMsaUm). This being — ^whether 
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angel, animal, or man — ^is one whose Karma will 
bring forth in a series other beings of graduated 
goodness until Buddhahood itself is reached. 
In many of the temples in Ceylon one may see 
the pure white picture or statue of Maitreya, the 
Buddha of the future, now a Bodhisattva, seated 
beside Gautama, Sakya-Muni. In the northern 
countries of Asia, whore Mahayflnism prevails, 
the two Bodhiaattvas moat generally worshipped 
are Manjusrt and AmUkitMvara. 

Iter a long time Buddhism and Brahmaijism 
existed side by side in India, and it is not easy 
to account for the decline of the former in the 
tenth century and its disappearance in tho 
thirteenth. At Ellora we still fmd caves and 
monuments belonging to Brahmans, Bauddhas, 
and Jainas. And we know from tho record 
of the travels of a Chinese Bauddha pilgrim that, 
even in the heart of Hinduism, Banaras itself, 
Brahmaps and Buddliists were quite friendly as 
late as the seventh century of tho Christian era. 
This Parivrajaka, named Yiktn Oman, whoso 
descriptions are most interesting and important, 
left China in 629 a.d. for the purpose of visiting 
India in fulfilment of a vow. After an absence 
of seventeen years ho came back in 646 a.o., 
bringing with him 657 volumes of the Bauddha 
Scriptures, besides many relics. 

One thing, at aU events, is certain, namely, that 
a little more than a hundred years after this a 
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great JBa'ahmamcal reformer arose in tKe person 
of Sankaraoharya, who preached the absolute 
idealism of the early Upanishads, and, though 
there is no evidence of persecution, there cannot 
be much doubt that Buddhism was fought in- 
tellectually in all its strongholds. Then, too, we 
must remember that the Brahmans have always 
shown a remarkable flexibility in dealing with 
the people. It was at this time that the cult 
of Krishna, as an incarnation of Vishnu, became 
so general, and the Brahmans would have little 
difficulty in persuading many that Gautama was 
another incarnation of the same deity. To follow 
the path pointed out by the gentle ascetic of 
the north was always hard, oven for the most 
intellectual, and it must have been a great relief, 
especially to the common people, to believe that 
their teacher was a manifestation from above 
who would listen to their prayers and render help 
divine. 

On its journey northwards the teaching of the 
Tathdgata was subjected to new and strange 
influences, and gradually assimilated many foreign 
elements. The most characteristic feature of 
later Buddhism is the thought of Bddhiaattvas^ 
the “ heirs-apparent ” of Buddhahood, amongst 
whom none is more revered than MdUriya, the 
merciful, who will be born at K^dumati, and will 
become Buddha under a Naga-tree, 6,000 years 
after the passing of Sdkya-Muni. This divinity 
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is now worshipped in Cliina as Kwan Tin, and 
in Japan m Kan-mn, the goddess of Mercy. In 
Tibet and Mongolia the most prominent figure 
in the Bnddhist pantheon is AmUUtUmra, the 
Lord of Vision, and though wo must not wait to 
deal with the iconography of Lamaism, it may be 
well to mention her© that the Tibetan and Mongo- 
lian followers of the Law have invented all hinds 
of meohanioal contrivances by which prayers may 
be repeated indefinitely. And this to one who 
made no claim to divinity and altogether ignored 
prayer ! 

In 1893 we received from Burma an illustrated 
Buddhist manuscript on palm-leaves in Burmese 
characters, a short account of which will give the 
reader an excellent idea of Northern Buddhism, 
though curiously enough, it is not the school 
to which the Burmese themselves belong.^ 

Erom the form of the characters used the 
MS. is probably more than a hundred years old, 
and contains a description of Bauddha cosmology 
according to the Mah&yina school. It represents 
a Ghakra-vala, or Wheel of Life, with its thirty- 
one Sattva-lSkas for the six spokes, i.e, dwelling- 
places of six classes of beings rising one above the 
other, and distributed under three systems built 
up in successive tiers below, upon and above 
8umeru, the great World-Hill and centre of aU. 

» For a detailed report of the MS, see Zm AoUs du Xe Chngrk 
intematioml dea Orimtaliafea. Seaaim de Omhw, 1S94, 


of the wheel are :—l. Gods ; 2. Men; 3. Demons j 
4. Animals ; 5. Ghosts, lately inhabitants of 
earth; 6. Those undergoing torment in the hells* 
One side of the palm-leaf book oonsiste of a 
narrative of the successive tiers of heavens which 


together with most of the Kdma-lSkas. Turning 
over the book we find the first few leaves devoted 
to an illustrated account of Gautama’s tempta- 
tion by M&ra ; after which comes a description of 
0 ( 
t 
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this student from the Ear East the Professor | 

wrote ; i 


‘‘ His manners wore perfect : they were the 
natural manners of an unselfish man. As to 
his character, all I can say is that, though I 
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watched Mm for a long time, I never found any 
guile in Mm, and I doubt whether, during the 
last four years, Oxford possessed a purer and 
nobler soul among her students than this poor 
Buddhist priest. Buddhism may indeed be 
proud of such a man. , . * 

“ I well remember how last year we watched 
together a glorious sunset from the Malvern Hills, 
and how, when the western sky was like a golden 
curtain, covering wo knew not what, he said to 
me : ‘ That is what we call the eastern gate of 
our SukhS-vai^, the land of bliss.’ He looked 
forward to it, and he trusted ho should meet 
there all who had loved Mm, and whom he had 
loved, and that he should gaze on the Buddha 
Amitabha, is. Infinite Light.” 

Even in Tibet, where the transformation has 
been most complete, there is a touching and 
beautiful custom which cannot fail to remind 
us of the Angelus. At Lha-Sa, on the approach 
of twilight, when the sun begins to set, all tho 
Tibetans cease from work and come together — 
men, women, and children — according to sex and 
age, into the principal quarters of the city and 
into the public places. Eorming themselyes 
into groups they all fall upon their knees and 
begin to chant their prayers slowly, and in tones 
soft and subdued. During Ms travels in Tibet 
the Abh6 Hue was present at one or more of these 
gatherings, and he says of them : “ Les concerts 
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religieiix qmi s’^Idvent d« smn d© oes riwnions 
Bombretises produisent dans la ville line harmonie 
immense, solennelle, et qui agife fortement aur 
Fime/* 

And now, in bringing this Introduction to a 
close, we do not hesitate to saj that the most 
likely cause of the rapid spread of Buddhism is 
the purity of its ethica. As Herr Schmidt truly 
says * : 

** Bio Sittonlehre des BuddhaismuH, in weloher 
sioh eino hello Einsicht in die I1ef«*n des mensch- 
lichen Herzons unverkennhar kund giljfc, bildet 
daher den schonsten Tlioil seines Systems, und 
hat wahrschoinlich am, moisten heigetragen ihm 
Eingang zu veraohaffen und seine weiie \’('rl>r('it- 
ung zu sichern.” 

* Mimck'et ds I'Acad. de 8t, PUtrsbur^, VI. Btrie, tome 5J,, 



CHAPTER I 

BIETH AND yOUTH 

AcooRDiNa to the Southern Buddhists the 
groat Indian teacher, whose career we are about 
to sketch, was born on the full-mo on-day of the 
month of May in the year 623 b.o. On the other 
hand, the usual chronology of the Northern school 
fixes the date as 8th April, 1027 before the 
Christian era. European scholars, after a careful 
study of the documents and inscriptions, have 
come to the conclusion that neither of these dates 
can be taken as accurate, and the latest researches 
point to the year 667 B.o. as being the naost 
likely time of the Buddha’s first appearance. As 
regards the place, however, all the authorities 
agree that the birth occurred in the Lumbini 
Park at Kapilavastu, a city about ninety-three 
miles north-east of Bandras, on the river Rohiij!, 
now known as Kohana. His parents were R-dja 
Suddhodana and Band Maya-ddvi, who ruled 
over the Sdkyaa at the foot of the Hirndjaya. 
The names given to the child were Siddhartha 
Gautama, and the Brahmaps who lived at the 

21 




court 
8iddh; 
he wo 
he 


Hve to see the Mhlment of his prophecy. 

At this King Smddhddana was much alarmed, 
for he desired his son to become a world-tiding 


prince, one for each of the three Indian seasons^ — 
the hot, the cold, and the rainy-Hsnrrounded by 
wide and beautiful parks, groves, and gardens, 
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lovely lakes. Here, by the lily and the lotus, 
amongst the noble of the land, the young prince 
lived, far from the toil and turmoil of the world, 
knowing nothing of pain, disease, or death. 
Having been carefully taught by the best papdits 
of the day, he was given in marriage at the age 
of sixteen to his cousin Princess Ya^odhaxS-, the 
daughter of King Suprabuddha, and in due time 
a son was born, to whom the parents gave the 
name of Rahula. Thus passed amid 

Buck flights as yenthM poets dream, 

On summer eves by haunted stream, 

the early manhood of the Sdkya prince seemed 
the perfection of earthly bliss. So far as he knew, 
life could never be anything but “ hnkdd sweet- 
ness long drawn out.” The palace was full of 
monuments to exquisite moments ; the garden 
was an Eden of delights ; and as, hand in hand 
with his young bride, he crossed the broad and 
beautiful carpet which Nature at her best had 
spread, how could he know that man was born 
to suffer and to die ? 

All that human ingenuity could devise to keep 
him from knowing the sorrows of the world the 
anxious father had done. Noble youths and 
beautiful maidens were his compardons, and the 
sunny hours were spent in music and dancing, 
archery and scng. But, like other lads of less 
exalted rank, Olutama had an insatiable curiosity. 
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For four years he had heen wondering what lay 
beyond the palace and the park, and at last, 
when he reached the age of twenty, he resolved 
to escape the vigilance of the attendants and to 
find ont for himself whether all life were such as 
he knew. 

In another work ‘ we have shown how the 
young ruler’s eyes were opened to the stern facts 
of our human Lot, and from that w’o may perhaps 
venture to cite the following : 

“ In the course of his wanderings beyond the 
parks and gardens he saw four remarkable phe- 
nomena, which led him to meditate deeply on 
the nature of life, namely, an old man bowed by 
the weight of years, a sick man covered with 
sores, a putrefying corpse, and a venerable mendi- 
cant monk. 

“ These facts had such a depressing effect upon 
him, convincing him not only of the mortality 
and relativity of all human knowledge, but also 
of the sadness and illusiveness of life, that he 
thenceforth renounced all the pomps and vanities 
of state, and devoted himself to the investigation 
of the causes of sorrow, death, and rebirth, and 
of the means to be used for their extinction. 
Like the venerable monk who appeared to him, 
he resolved to leave the world and go forth into 
the wilderness. One night, at the age of twenty- 
nine, he left palace, wife, and child, to begin the 
‘ XAmU of tho JSastf p. 8, 
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life of a hermit. Having com© to the river 
Andma, he cut off his long, beautiful hair, and 
gave his arms, trinkets, and horse to his faithful 
Channa, charging him to tell the king and Prinoiss 
Ya46dhara what had become of him. 

Seven days he stayed on the banks of the 
Andma, changed his raiment for that of a 
passing beggar, and made pilgrimage to Rnja- 
griha, the capital of the kingdom of Magacilia. 
Near here lived two pai^Jits, Alara and IJrimka, 
and to those learned men Gautama joined him«elf 
as a pupil. They taught that tlm »mil could 
bo puriftod and salvation obtairuHl by mmm of 
prayers, sacrifices, and religious rifcw. CMutama 
performed all the oeromonies, but failmi to find 
peace. There were, however, certain Brahmap 
who preached mortification as the way to salva- 
tion; so Gautama tried to live according to 
their rules, burying himself in th© thick forest of 
Uruvilva and practising the most severe austerity. 

“Here, at Buddha-Gaya, five disciplm came 
to him, namely, Kontfafifia, Bhaddaji, Vappa, 
Mahinama, and Assaji. 

“ Bor nearly six years this little company re- 
mained in the Uruvilva forest, until, one night, 
after much fasting and watching, Giliitama 
fainted and fell, his companions snp^jsing him 
to be dead. At length he came to himself, and 
soon became convinced that ascetiekm was a 
mistake. When he decided to take nourishment 
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regularly Ms followers were offended^ and for- 
sook him. Still the teacher went on pondering 
on the way to perfect enlightenment. One 
morning he bathed in the river NairaBjara, took 
some rice from the hands of a young girl named 
Sujl.t&, and felt refreshed and atrongtlienod. The 
whole day he spent in meditation by the river’s 
bank, and, towards evening, went and sat under 
a mighty Nigrddha {ficm rcUgiosa), ever since 
called by the Sramar?as Bodhi^ is. Enliglitenment, 
where, at the end of seven days, he boesame the 
Sammasambuddha, ‘ wholly enlightened,’ and 
attained Nirvipam, Then ho arose and went 
to tho hg-tree (Afapala). 

“ Under this tree M&ra, tho tempter, came to 
him and said : ‘ How enter Peace eternal, 0 
sublime one. Thou hast beholden Truth, diffi- 
cult to obtain, bringing joy and bliss, which 
alone is revealed to the wholly wise. Why 
linger on earth ? Mankind is given up to worldly 
pmsuits, and only finds pleasure therein. The 
eternal world-order, the law of conoatenation of 
cause and effieot, it will not grasp ; it will not 
hear the doctrine of denying the will to live, of 
curbing the passions, and of the way to salvation. 
Abstain, then, from proclaiming the doctrine, and 
enter evoiiaating Peace 1 ’ 

“ ‘ Get thee hence, Wicked One ! ’ said the 
Buddha. ‘ I shall not enter eternal Peace until 
the saving doctrine is firmly rooted in the hearts 
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of my foUowers, tmtil I lum madi 
who, when I am gono, shall preioti thm way 
salvation to all snch as are par© in hfmrl wm m 
ffood-wili, so that the Truth may he aoriMil 
Lr the whole world, to the Joy and lila»ili^ 
of all people—to the weal, comfort, anti ml vAtwn 

the tempter lefthim* But the IlttcMIw 
stayed three w'eeks more tsn«lcr tlifa 
enjoying the bliss of ©mancipation, am! 
in all its parte the tc^aching of ihm 
During these twenty-eight days he wan cpilte 
alone, and took neither foml nor drink, Tlioii 
he arose and said : 

“ ‘ Open is the gate of salvation ; whosa hath 
ears, let him hear the dectriri© and iKdIovo I * ” 

* • . . * . * . * i, Jflfc, A ti* .itt. U'K .-Silk W4- 

sh 
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up SGlf-mortification. Hearing of the death of 
Ms old friends Alara Kalama and Udraka Rama- 
putra, the Buddha thought it host to wend his 
way to Kasi, the sacred city known to us as 
Banaras, and here, in the Mrigadava forest, he 
happened to meet the Yogis w'hom he had known 
before. At first they were not at all inclined to 
follow the teacher, as they looktal tipon him as 
an apostate ; but the dignity of his appearance, 
and the look of peac?o upon his brow, had such 
a powerful effect upon them, tliat, against their 
will, they made obeisance and hearkened unto 
his words* 


CHAPTER II 


THE FIRST SEBMOK 

Hebe, in the deer-park Isipatana at Bantoas, the 
founder of the greatest monastic system in the 
world preached his first sermon to these five 
dwellers in the forest ; and, in the whole history 
of Buddhism, nothing is more important than 
this opening discourse. It tolls of Mdrga and 
Nirvdruim, the "Way and the Goal, and, as a purely 
ethical ideal, has never been surpassed. The 
address is preserved to us in the PMi text of that 
part of the Bauddha Canon known as the Sfitra 
Pitaka, its title being Dharmachakrapravartana- 
Sutra, which, by interpretation, is : “ Proclama- 
tion of the moral world-order,” or, “ Speech on 
the foundation of the Kingdom of Righteousness.” 
In the British Museum there is an unusually fine 
manuscript of this Sfitra on specially prepared 
palm-leaves. 

“ There are two extremes,” said the Buddha, 
" which the man v^ho has devoted himself to the 
higher life ought not to follow : the habitual 
practice, on the one hand, of those things whereof 
the attraction depends upon the passions, especi- 

29 
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ally of senstwlifcy, a low and Pagan way of seek- 
ing gratification, unworthy, unprofitable, and fit 
only for the worldly minded ; and the habitual 
practice, on the other hand, of self-mortification, 
which is not only painful, but as unworthy and 
unprofitable as the other. 

** But the Tathdgata has discoyered a Middle 
Path, which avoids these two extremities, a path 

which opens the ey« and bestows understanding, 

which leads to peace of mind, to the higher 
wisdom, to full onlightenment'-^un a word, to 
Nirviiiam. And this is the Noble Eightfold 
Path of-— 

Bight views, A harmless livelihood, 

High aims, Perseverance in well-doing, 

Kindly spoooh, Intelleotual activity, and 

Upright conduct, Profouird meditation. 

Nay more, 0 Bhikshus ; the First Truth, the 
truth about sorrow, is this ; birth is attended 
with pain, and so are decay and disease and 
death. Union with the unpleasant is painful, 
and separation from the pleasant ; and any 
craving that is unsatisfied is a condition of sorrow. 
Now aU this amount, in short, to this, that 
wherever there are the conditions of individuality, 
there are the conditions of sorrow. 

“ The cause of sorrow is the thirst or eraving 
which causes the renewal of individual existence, 
is accompanied by evil, and is ever seelcing satis- 
faction, now here, now there. That k to say, 
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the craving either for sensual gratifications, or 
for continued existence, or for the cessation of 
existence. This is the Noble Truth concerning 
the origin of sorrow. 

“ DeUveranoe from sorrow is the complete de- 
struction, the laying aside, the getting rid of, the 
being free from, the harbouring no longer of this 
passionate craving. This is the Noble Truth 
concerning the destruction of sorrow. 

” The path which leads to the destruction of 
sorrow is this Noble Eightfold Path alone, nanaely, 
right views, high {lims, kindly speech, upright 
conduct, a harmless livelihood, perseverance in 
well-doing, intellectual activity, and profound 
meditation. This is the Noble Truth of the Path 
which leads to the destruction of sorrow.” ^ 

Now, it is clear that in this doctrine of the 
Middle Path and of the Noble Truths we have an 
ideal to be attained iu this life. It is a scheme 
of salvation “ without any of the rites, any of 
the ceremonies, any of the charms, any of the 
various creeds, any of the priestly powers, with- 
out even any of the gods in whom men so love 
to trust.” But in order to realise the significance 
of this somewhat recondite message, one so alien 
to all Western modes of thought, it may be well 
to glance at the history of religion and philosophy 
in India before the time of the Tath%ata. 

‘ With, slight modihoation this is the translation of Professor 
Bh,f8 Davids in the S, B.B. Series. Por a motrioal version see 
the present writer’s Ideals of the East, p. IS, 



CHAPTER m 


INDIAN THOUGHT BEFOBK THJ3 RIS® OW 
BUDDHISM 

The coiirao of Indian religious dovolopmonfc ma}’’ 
be divided into throe periods : tlo’i old Vedio, 
from about 4000 to 1000 b.o., the young Vddio, 
and that after the Vedas, from 1000 to 500 b.o. 

In the hymns found in the oldest book of 
Aryavarta, and perhaps of the whole world, 
namely, the Rigveda, wo have a richly evolved 
polytheism wherein the gods are but thinly veiled 
personifications of natural forces. Eor instance, 
Varupa the firmament, Ushas the dawn, SOrya, 
Savitar, Mitra, Vishpu, and Pfishan the sun, 
Vdyn or Vata the wind, Indra the storm, Rudra 
the falling lightning, Parjanya the rain, and 
Agni the fire. All the phenomena of nature are, 
in fact, effects of beings high and mighty, yet 
human enough to be bribed by offerings and in- 
fluenced by flattery. 

Nevertheless there are traces of doubt and un- 
belief even in the most ancient period of V^dio 
literature, and, along with scorn of the world 
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of gods we find a deeper, more philosopMcal 
view of things. One poet exclaims : 

The riddle of the world— proclaim it boldly ho who can ! 

"Who made the heavens, then ? and who, forsootli, quick- 
feeling man ? 

No gods were there to say : who then can know or half 
foretell 

The unravelling of this mighty universal spell ? 

Whether by Will or of Necessity arose this earth, 

He of high heaven alone can toll, who knows nor death 
nor birth— 

Or haply oven Ho knows not ! 

In another part of the same hjnnn we read : 

In breathless waiting breathed the Self-Profound ! 

Another poet, towards the end of a long and 
lofty song, compresses his view of the Unity of 
the Universe into the short but profoundly signi- 
ficant words : 

Mltam Sat viprds hahud'd vadanti. 

That which is ever- One the seers call in many ways. 

The oneness of all Being having once been 
grasped by the Rishis of the old Veda, it was left 
to the singers of the young Vedic period to define 
this unity. Various attempts were made to ex- 
press this Eternal. Sometimes it was Prajdpati^ 
Creator; sometimes Purusha and Prdna, Mind 
and Life. But the best of India’s thinkers found 
the key to Nature as a whole in the contempla- 
tion of the inner life, and in the later literature 
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known as Brdhmanm and U-panisJiads wo find the 
Monon exprossod as Brahman, Prayer, and Atman, 
Self. As distinguished from all that comes and 
goes, from the becoming and the changing, the 
Self is that which abides. It is “the seer in 
seeing, the hearer in hearing, and in knowing the 
knower,” and yet it is not found by knowledge, 
but by retirement into onoself in intense medita- 
tion. 

This wms the pure idealism of Yitjilavalkya, 
which was followed by the jsimtheism, eoamogon- 
ism, and theism of the later flddnla, the atheism 
of the Sdfhkhya system, and the apByehism of 
Buddliism. 

Thus, to appreciate the first sermon or program- 
speech of the Buddlm, we must bear in mind the 
main tenets of Brahmapism. First of all there 
is the doctrine of Karma, according to which 
every man has shaped himself and his fate by 
his own acts in former states of existence, and 
will, at the end of this life, be happier or less 
fortunate in future forms of existence. Metem- 
psychwis means that a man will bo born again 
many times after death, rebirth only ceasing 
when the great goal is reached, namely, union 
with Brahman, the supreme Spirit, from whom 
all souls and all things proceed. 

And hero wo must remember that a Hindfi who 
believed in the well-nigh universally accepted 
doctrine of Karma w'as firmly convinced of the 
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righteousness of the constitution of things, his 
quest being only to find the best way of reaching 
a more favourable existence whenever he should 
be born again. The means generally employed 
for the attainment of this end were offerings, 
penance, and religious ceremonies, which could 
only be performed with the active help of priests ; 
and this led to dependence upon a caste of priests, 
the inevitable result of which was an unspiritual 
ritualism. How, when Gautama the Buddha 
arose he at once admitted the reign of law, the 
force of Karma; but, he argued, according to 
the same law of aelf-dotermination, all extraneous 
aid was worse than useless — every man must be 
his own saviour. Hence, as the first self -saviour, 
his own designation Tathdgata, i.e. one walking 
as he will. No sacrifice, no priest, not even a 
superhuman being, only his own force of character, 
can free a man from the sorrow-bringing lust of 
life. When once, through knowledge of the 
worthlessness of existence, all longing has been 
rooted out and every bond broken, that state is 
reached wherein action can no longer condemn 
to new life. In a word, Nirvanam is attained. 
And it is because the Noble Eightfold Path is the 
only way to this attainment that it plays so 
important a part in the Tathagata^s teachingj 
i Inasmuch as he did not concern himself with 
the question of origins, with the rise and fall of 
the world, and had no conception of God, many 



CHAPTER IV 

THE BHAGAVAD-qIta 

Having thus briefly sketcbed tlie course of 
religious thought in India up to the fifth century 
B.O., let us now more particularly consider what 
was said about the two Buddhist concepts par 
excellence^ namely, ike Path and Nirvdyutm, "before 
the Tathagata arose. Eor this purpose we cannot 
do better than consult a work held sacred by all 
sects and castes of Hindiis, one which is read 
with almost equal pleasure in the East and in 
the West. 

The Bhagavad-Gita, or Song Celestial, to which 
we refer, is a dramatic poem found in the great 

Aryan epic known as the Maha-Bharatam. The 
speakers in the dialogue, of which the poem con- 
sists, are the two principal persons of the epic, 
viz. Arjuna and Krishna, and the real meaning 
of the struggle between the Pandavas and the 
Kurus for the kingdom of Hastinapura is the 
world-old war between the spiritual and the 
material, light and darkness, good and evil. In 
this work there are two references to Nirvfipam 
and six to the Path. 
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Or lie comes into the world in the family 
of wise and pious parents (Yogis). But in this 
corrupt world such a birth is ^ffioult of attain- 
ment. 

“ There his nature again receives the whole 
mental organisation which he had acquired in 
his former state of existence, and he stiB strives 
after perfection. 

“ Eor the instincts of former incarnations again 
urge him, even against his will. Whoever strives 
after nothing else but knowledge of God through 
union with the Highest even goes beyond the 
doctrine. 

“ And the Yogi who strives with all his might 
after the Divine, who is free from sin, and has 
got experience in many incarnations, treads at 
last the highest path ” (vi. 37-44). 

“ I shall shortly describe the way which knowers 
of the Vedas call ‘ the way of immortality,’ which 
those walk who control themselves and are free 
from passion, and which those choose who 
dedicate themselves to a holy life. 

“ Whoso is steadfast in keeping shut the gates 
of his senses, has his heart in his^power and regu- 
lates his hreath, utters the holy 6m, which means 
the One Everlasting Brahma, and thinks of me 
— he treads the highest Path when he quits the 
body” (viii. 11, 12, 13). 

‘• These two ways, the light and the dark, are 
known as ‘ the eternal ways of the world.’ One 
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the hotir of death enters JSfirtdmm, Brahma, the 
Deity” (ii. 72). 

” Whoever is happy and contented with him- 
self, and finds illumination in himself, such a 
Ydg! is one with Brahma, and finds Nirvdrpam in 
him, 

**The Rishis whose sins are destroyed, whose 
doubts are removed, who possess self-control 
and rejoice in the wedfare of all thinp living, 
attain Nirvdmm in Braliraa. 

“Whosoever is fnio from lust and anger has 
curbed his nature, controls his thoughts and truly 
knows himself, attains NirvdT^am in Brahma” 
(V. 24, 25, 20). 




CHAPTER V 

THE DHAEMAPADAM 

Let us now compare with the Bhagavad-Q!ta 
the oldest, richest, and most beautiful coHeotion 
of the Tath&gata’s sayings known as Dltarma- 
padam, or Footsteps of Truth. 

This work, which consists of 423 veracB divided 
into twenty-six chapters, is the most perfect 
mirror of Buddhist thought and feeling. It forms 
part of the Southern Buddhist Canon, the so- 
called Tripitaka, i.e. Three Baskets, in the Pali 
language. This canon existed before the third 
great Council, which was held at Pataliputra in 
the reign of Bang A^oka, about 242 b.c. It con- 
sists of three parts : the Vinaya, Sdtra, and Abhi- 
dharma ; the first and second, dealing with dis- 
cipline and saws of the Law or Words of the 
Master, being the oldest, the Abhidliarma-Pitaka, 
which treats of metaphysical questions, being of 
comparatively recent date. 

From the first sermon at laipatana we have 
already learned the Buddha’s views concerning 
the way to emancipation, but the Bharmapadam, 
which belongs to the Sfitra-Pitaka, has a whole 
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chapter (20tli) devoted to the Path, the sonorous 
fildkas of which can weU be placed side by side 
with those of the Gita. 

The Way 

In eightfold form the perfect Patli is seen j 
Its piilara are the four trutlis of oar creed ; 

Eenunciation is the b^t, I ween, 

And vision for a man the highest meed. 

The way is this : there is none elso that loads 
Along the spirit’s coruscating gleam. 

The rest is darkness : tread this path, no woods 
Impede 1 The world is Mira’s hideous dream I 

Yea, walk this way, and sorrow’s end is near. 
When Ending rest I made the pathway clear I 

Endeavour is your duty, and the Way 
The Buddhas show will free from all decay 1 

“ The things that are will disappear.” Who sees 
This truth, is harrowed by the birth-decrees. 

” The world is full of sorrow.” And whoso 
Sees this is weary of this life of woe. 

“ Dependent is our ev’ry state.” The man 
Who knows will hold most loosely all he can ! 

Whoso in time of strength does not aspire 
But droops and faints, is vision-blurred. Enq^uire 
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Of him who knows the truth, who stools his soul 
And tames his thoughts, and has Ms bcwiy in 
control. 

To such illumination comes, he wins the way. 

His striving leads to growth and brightest day. 

Be free, 0 Bhikshus, from all gain and greed ; 

For lust is like a forest run to seed I 

So long as yearning rules our human life, 

The heart is fettered and is torn by strife. 

0 tear away this longing, mount the Crest 
That leads to our Nirvaijam^s highest rest ! 

“ In winter here, in summer tliere, I dwell ; 

So says the fool, not heeding life’s last knell. 

And though a man have wealth and love the 
world, 

Apace comes death, when all to naught is hurled 1 

JSTor father, son, nor dearest friend avails 
When death draws nigh, and lordly life all pales I 

The wise and worthy man, when facing death. 
Unto Nirvdi?am yields hia latest breath ! 

Thus, the groat d'Jflorence between the Eriilmiah 
and the Biuddha doctrine of tho Path that, 
in the one ease, the traveller must seek and ob- 
tain divine help, whilst in the other h© miwt work 
out his own salvation, relying upon himielf alone. 
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Of the ten fetters which hind the traveller 
on the Path— viz. the illusion of self-conscious- 
ness, doubt, trust in rites and ceremoni^, sensu- 
ality, hatred, love of life, longing after heavenly 
life, pride, self-righteousness, and ignoranee—the 
man who has broken the first five is an Arhat^ 
and treads the fourth stage of tho Noble Way, 
whilst the Buddhist who has overcome them all 
arrives at tho supremo goal— Nirvaiptam. And 
now we are in a position to say what tliis mmmmm 
honum of Buddhism is. Before the publication 
of the Pali text of the Southern Canon it used to 
be thought that, inasmuch as the word is derived 
from the negative or privative particle mX ‘‘ out,” 
and vd, “ to blow,” it must moan extinclion* But 
we have already seen that, oven in Brahmanism, 
it was not a question of being “blown out,” but 
rather the merging of tho individual soul in tho 
Over-Soul, or Brahma. In Buddhism there can 
he no question of the extinction of a soul, but only 
of the loss of tho power of Karma over the five 
ekandhas, faculties or qualities of which tho 
human being is said to consist. And we must 
remember that Nirvanam is a state to be acquired 
in this life. 

Prom what we now know of the Tathagata*s 
teaching, it is clear that this, the most important 
word in his system, can mean nothing olse than 
the extinction of that sinful and gras[)Hig state 
of heart and mind which, according to the law 
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of Karam, leads to renewed mdi’ddml existence. 
In otlier words, the Arhat who has heoom© an 
Asthha, and attained Nirviijam, is on© of “ right 
views, high aims, kindly speech, upright conduct, 
a harmless livelihood, perseverance in well-doing, 
intellectual activity, and profound meditation.” 

Unlike the /teo-cr;?? of Aristotle and the mrm 
mediocritm of Horace, the Majjijnd Palipadd^ or 
Middle Path, of tho Buddha is not only the happy 
mean between two extremes, hut the solo way to 
emancipation. This is evident not only from 
tho first sermon, but from several verses of the 
Dharmapadara, whereof tho following is the most 
characteristic : 

"‘Pathuvya cknrajjena saggassa gaman^na v^ 
sahl)al6kadlii|)ac(?ena sot&pattiphalaih vararti ” 
(178). 

“Better than earthly lordship, the joys of 
heaven, and the gain of the whole world, is the 
first step on the road to holiness.” 

LikeaU teaching in the East, the Indian master’s 
doctrine of the Noble Eightfold Path is illustrated 
and enforced by parables. Amongst these hus- 
bandry plays an important part. Gifts are 
looked upon as seed which is sown in the field of 
humanity, and especially m that part of it where 
weeds are least found, namely, the Brotherhood 
of the Chosen, from amongst whom the thorns and 
thistles of hatred, passion, vanity, and pain have 
been rooted out. One of the worst weeds of the 
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rice-fields is the Biraria-grass, the roots of which 
go deeply into the ground, so that it is almost 
impossible to tell whether they have all been 
wholly taken away. This weed is a standing 
emblem of Trishm , — the burning yearning, the 
lurid lust of life. 

Metempsychosis is the Ocean, ite ever-breaking 
waves are the hirths, the foam on the wavo-oroat 
is this pemhahh body, and tho further shore is 
Nirvdvam. 
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cousin, tJpali tlie barber, and Anuruddlia the 
metaphysician. Besides these the most distin- 
guished of the disciples were Sariputra, Maud- 
galyEyana, and KUsyapa. 

Living both in voluntary poverty and. as 
wanderers upon the face of the earth, the Tatha- 
gata’s followers have ever since been known as 


were allowed to become Buddhists as Ufdsakm^ 


into the Saiiigha were received by the Buddha 
with the simple words : 

“ Be a Bhikshu.” 


formula of the three Refuges : 

“ I take my refuge in the Enlightened (Buddha). 
I seek refuge in the Law (Lharma). 

I take my refuge in the Order (Saihglia).” 
But, in the course of time, all kinds of unfit 
persons wished to become members, so that the 
leader felt it desirable to institute a form and 
manner of ordering of novices and elders. 

ui 
pi 
id 







lias to pass through a probat humry period under 
a teacher whom he may choose from among the 
brethren* In the case of adults who have already 
belonged to atiother monastio order, the time is 
four months ; in that of minors, tmtil they have 
attained majority. In all othcu cases it depends 
upon tlie judgment of the kiacher and the pro- 
gress of the pupil. 

From tho day the Bamancra puts on his robe 
he imdertakes all the obligations of tho brethren. 
He must wholly renounce all worldly pursuits, 
must take tho ton vows, zealously devote himself 
to the study of the doctrine, faithfully comply 
with the niloa of the Order, and strive after one 
thing only—tho emancipation of heart and mind. 
Now, the ton vows are the following : 

1. I vow neither to hurt nor to kill any living 
thing. 

2. I vow to take nothing that is not given me 
willingly, or that does not belong to me. 

3. I vow to live in absolute chastity. 

4. I vow that I will always speak the truth, will 
belie none, and will neither cheat nor calumniate. 

6. 1 vow that I will neither take animal food 
nor intoxicating liquor. 
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6. I vow to eat only at the prescribed times. 

7. I vow to abstain from dancing, singing 
worldly "songs, visiting dramatic shows and con- 
certs, and from all other worldly pleasures what- 
soever. 

8. I vow, renouncing vanity, to give up the 
use of ornaments of every kind, as well as of 
scented waters and oils. 

9. I vow that I will shun the use of luxurious 
beds, and will sleep on a hard, low couch. 

10. I vow that I will always live in voluntary 
poverty. 

The eight parts of the sublime path which the 
pupil has to tread are, as already mentioned : 

1. Right views ; free from prejudices, illusion, 
and superstition. 

2. High aims ; pressing forward to the highest 
goal, as becomes a noble and enlightened being. 

3. Kindly speech ; simple, faithful, true. 

4. Upright conduct ; peace-loving, straight- 
forward, and pure. 

6. Harmless livelihood ; such as brings harm 
to no living thing. 

0. Perseverance in well-doing ; set only upon 
overcoming ignorance, the passions, and the will 
to live. 

7. Intellectual activity ; always directed to 
rule and doctrine. 

8. Intense reflexion ; the mind being wholly 
withdrawn from the things of time and sense, 
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the resolution of the will and of self-oonsciousness 
in Nirpdmm, 


lead to salvation. 

4. Sensuality and evil passions. 

6, Hatred, malevolence toward one’s fellows. 

6. Love of the life of this world. 

7. Besire of a future life, whether in heaven or 
paradise. 

8. Pride. 

9. Superciliousness.* 

10. Ignorance. 

The SamanSra having been properly instructed 
in the performance of ail these oaths, duties, and 
regulations, and having finished his probationary 
course free from reproach, is didy received 
(upasampadd) by the Th6ra, or senior member, 
in a Ml chapter of the brethren as a fuU member 
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twenty, nor without his parents’ consent. Wlien 
he has shown an adequate knowledge of the 
Tripitaka, or Three Baskets, of which the Buddhist 
canon consists, the postulant is provided by his 
friends with the complete outfit of a mendicant, 
namely, the following eight sacred utensils : 

1. A piece of yellow cloth of rectangular shape, 
folded many times and worn over the left shoulder, 
with the ends hanging down behind and before. 

2. A piece of cloth worn round the loins and 
reaching to the ankles. 

3. A square-shaped cloth, yellow like the others, 
thrown cloak-fashion over the chest and shoulders, 
and coming down as far as the knees. 

4. A “ begging bowl,” worn suspended by a 
cord round the neck. It is like a large circular 
soup-tureen with a rounded bottom, and has no 
lid. This must be carried round every morning 
to receive the alms of the pious. 

5 . A leathern girdle, used for binding on No. 2. 

6. A short-handled axe, used for splitting 
firewood, etc. 

7. A needle. 

8. A strainer or water-dipper ; an apparatus 
for filtering the water which he drinks, so that 
he may not, even unwittingly, take animal life. 

Not infrequently there is added a lotus-leaf- 
shaped fan. made from a single palm frond, with 
an edging of bamboo or light wood, and furnished 
with a handle fashioned like the letter S. The 




CHAPTER VII 

TEB DISCIPLES 

We are now in a position to understand tlie 
Upasampada-Kammavaoll, being the Buddbist 
manual of the form and manner of ordering of 
elders and novices, somotimes, tliougli wrongly, 
doscribod as “ priests and deacons.” Tlie late Sir 
Eredoric Dickson thus describes an ordination 
service at whicli he was j)reseiit : 

“ In May 1872 I was invited by my learned 
friend and pandit Kowitiy^ala Unnanse, of the 
Malwatte Monastery in Kandy, to bo present at 
an ordination service, held, according to custom, 
on the full-moon day of Wesak (May, June), 
being the anniversary of the day on which 
Gautama Buddha attained Mrvanam, b.o. 543. 
I gladly availed myself of this opportunity of 
witnessing the celebration of a rite of which 
Englishmen have but little knowledge, and which 
has rarely, if ever, been witnessed by any Euro- 
pean in Ceylon. 

Nothing could be more impressive than the 
order and solemnity of the proceedings. It was 
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impossible not to feel tliat the ceremony was 
being eondnoted precisely as It was more than 
two thousand years ago. 

The chapter-house (Sinhalese, PSt/a-ge) is an 
oblong hall, with rows of pillars forming an inner 
space and leaving broad aisles at the sides. At 
the top of this inner space sat tho aged Abbot 
(Sinhaleso, Mlaha Ndyaha), as president of tho 
chapter ; on either side of him sat tho elder 
priests, and down the sides sat tlu^ other priests, 
in nombor between thirty and forty, Tho 
chapter or assembly thus formed t,hroo sides of 
an oblong. The preslch’nf. sat on cuHhions and 
a carpet ; the oIIkt prii-sls sat on mats covered 
with white calico. Tlioy all sat cross-leggod. On 
tho fourth side, at the foot, stood tho candidates ; 
behind tho pillars on tho right stood tho deacons ; 
the left was given up to the visitors, and boMnd 
the candidates at tho bottom was a crowd of 
Buddhist laymen. 

To form a chapter for this purpose, not loss 
than ten duly ordained priests are required, and 
the pr^ident must be of not loss than ten years’ 
standing from his XJpasampad^ ordination, The 
nriests attending the chapter are required to give 
th >ir undivided, unremitting, and devout atten- 
tion throughout the service. Every priest is 
instructed to join heart and mind in the exhorta- 
tions, responses, formulas, etc., and to correct 
every error, lest the oversight of a single mistake 
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should vitiate the etfioacy of the rite. Previonsly 
to the ordination the candidates are subjected to 
a strict and searching examination as to their 
knowledge of the discourses of the Buddha, th© 
duties of a priest, etc. An examination and 
ordination is held on the full-moon day in Wesak, 
and on the three succeeding Poya days, or da;^ 
of quarters of the moon.” 

TUB ORDINATION SERVICE 

Praise ho to tlio blessed one, the holy one, to 
him who has arrived at the knowledge of total 
truth I ” 

The candidate, accompanied by his tutor, in 
the dross of a layman, but having the yellow robes 
of a priest in his arms, makes the usual obeisance 
and offering to the President of the chapter, and 
standing says : 

“ Grant mo leave to speak. Lord, graciously 
grant mo admission to deacon’s orders.” Kneels 
down. “ Lord, I pray for admission as a deacon. 
Again, lord, I pray for admission as a deacon. 
A third time, lord, I pray for admission as a 
deacon, In compassion for mo, lord, take these 
yellow robes and lot mo be ordained, in order to 
the destruction of all sorrow, and in order to tli© 
attainment of Nirvapam.” To be repeated throe 
times. The President takes the bundle of robes. 
“ In compassion for mo, lord, give me those 



and snn, and the touch of 8ori)onts, and to cover 
nakedness,” 

Having put on the yellow robes, he returns to 
the side of his tutor and says : “ Grant me leave 
to speak, I make obeisance to my lord. Lord, 
forgive me all my faults, l^t the merit which 
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precepts.” The tutor then gives the three 
refuges and the ten precepts as follows, the candi- 
date still kneeling and repeating them after him 
sentence by sentence* 


I 

I put my trust in the Buddha^ 

I take refuge in the Law. 

I put my trust in the Brotherhood- 
Again I take refuge in the Buddha. 

Again I put my trust in the Law. 

Again I take refuge in the Brotherhood. 

Yet again I put my trust in the Buddha. 

Once more I take refuge in the Law, 

Yet again I put my trust in the Brotherhood* 

n 

The ten precepts or laws of the Buddhist Brother- 
hood 

Abstinence from destroying life. 

Abstinence from theft. 

Abstinence from fornication and all uncleanness. 
Abstinence from lying. 

Abstinence from fermented liquor, spirits, and 
strong drink, which are a hindrance to merit. 
Abstinence from eating at forbidden times. 
Abstinence from dancing, singing, and shows* 




THE DISCIPLES 


61 


the chapter with an offering, making obeisance 
and saying: “Allow me to speak. Lord, 
graciously grant me your sanction and support.” 
He kneels down. “ Lord, I pray for your sanction 
and support ; a second time, yea, a third time, I 
pray for your sanction and support. Lord, be 
my superior.” Tlxis is repeated three times. 
The President says : “ It is well.” The candi- 
date replies : “ I am content.” This is repeated 
three times, “ Prom this day fortli my lord is 
my charge. I am charge to my lord.” This is 
repeated three times. 

The candidate rises, makes obeisaneo, and 
retires alone to the foot of the aasembly, where 
his alms-howl is strapped on to his back. His 
tutor then goes down, takes him by the hand 
and brings him back, placing him in front of the 
President, One of the assembled priests gets up 
and places himself on the other side of the candi- 
date, who thus stands between two tutors. To 
the assembly the tutors then say : “ With your 
permission,” and then proceed to exanaine the 
candidate as to his fitness to be admitted to 
priest’s orders. “ Your name is ]Sr%a ? ” “ It 

is so, lord.” “Your superior is the venerable 
Tissa ? ” “ It is so, lord.” The two tutors 
together say : 

“ Praise be to the blessed one, the holy one, 
to him who has arrived at the knowledge of total 
truth I” 



comer of the assembly* Tlio tutors ronmiti in 
front of the Preaident, and one of them says : 
** Priests, hear me. The candidate desires ordina- 
tion under the venerable Tksa. Now is tlio time 
of the assembly of priests. I will instruot the 

ai 

President and go down to the foot of the assembly 
and join the candidate, whom they instruct and 
examine as follows : “ Listen, Naga. This is 
the time for you to speak the truth, to state wiiat 
has occurred. When asked oonceming anything 
in the midst of the assembly, if it be true, it is 
meet to say so ; if it be not true, it is meet to 
say that it is not. Bo not hesitate. Conceal 
mu 



Are you a human being ? 
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‘ Yes, sirs.’ Are you a male 1 ‘ Yes, sirs.’ 

Are you a free man ? ‘ Yes, sirs.’ Are you free 

from debt 1 ' Yes, sirs.* Are you exempt from 
military service ? ‘ Yes, sirs.’ Have you come 

with your parents’ consent 1 ‘ Yes, sirs.’ Are 

you of the full age of twenty years ? ‘ Yes, sirs.’ 

Are your alms-bowl and robes complete ? ‘ Yes, 
sirs,’ What is your name ? ‘ Sirs, I am called 
N^ga.’ What is the name of your superior ? 
* Sirs, my superior is called the venerable Tiasa.’ ” 
The two tutors here go to the top of the assembly 
and make obeisance to the President, and one of 
them says : “ I-*riGsta, hear me. The candidate 
desires ordination under the venerable Tissa. 
Ho has been duly instructed by me. Now is the 
time of the assembly of priests. If the candidate 
is here, it is right to tell him to approach.” One 
of the tutors says : “ CJome hither.” The candi- 
date comes up, stands between the tutors, makea 
obeisance to the assembly, and kneels down. 
“Priests, I ask the assembly for ordination. 
Priests, have compassion on me, and lift me up. 
A second time, sirs, I ask the assembly for ordina- 
tion. Sirs, have compassion on me, and lift me 
up. A third time, sirs, I ask the assembly for 
ordination. Have compassion on me, sirs, and 
lift me up.” The candidate rises and makes 
obeisance, The tutors then repeat the catechisrn 
as above, after which one of them reports the 
result as follows ; 


th© venerable Tisaa. If any of the venerable 
BrotherhotKl approve the ordination of the candi- 
date under the venerable Tiaaa, let him be silent ; 
if any object, let him apeak.** 

Thia k twice repeated. The two intora tlmn 
again make aboiaance to the Frcwidcnt, and any : 
** The candidate has reeeivtd ordination from the 
priesthood under his superior the venerable Tissa, 
The Brotherhood approves the resolution, tliere- 
for© it keeps silence. So I understand your 
wish.’* 

The ordination is here ended, and the oandidato 
retires to the foot of the assembly, in which the 
tutors now resume their seat. The ceremony 
is repeated with each candidate, and, when all 
the candidates have been ordained, one of the 
assembly (generally one of the tutors) rises and 
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and the four sins forbidden to priests to commit- 
Pood collected in the alms-bowl is a requisite of 
a priest. So fed, it is good for you to strive so 
long as life shall last. The following exceptions 
are allowed : rice offered to the whole body of 
priests or to a certain number ; rice offered on 
special invitation to a particular priest, by lot 
or once in fifteen days ; rice offered on full-moon 
days or the day following the full moon.”* “ Yes, 
sir.” “ Robes made of pieces of rag are a re- 
quisite of a priest. So clad, it is good for you to 
strive so long as life shall last. The following 
exceptions are allowed : robes made of linen, 
cotton, silk, wool, hemp, or of these five materials 
together.” “ Yes, sir.” “ Lodging at the foot 
of a tree is a requisite for a priest.. So lodged, it 
is good for you to strive so long as life shall last. 
The following exceptions are allowed : mon- 
asteries, large halls, houses of more than one 
storey, houses surrounded by walls, rock caves.” 
“ Yes, sir.” “ Cow’s urine as medicine is a 
requisite for a priest. Thus provided, it is good 
for you to strive so long as life shall last. The 
following exceptions are allowed : butter, cream, 
rape oil, honey, sugar.” “ Yes, sir.” 

A priest must not indulge in sexual intercourse, 
even with a female of any kind. If any priest 
indulge in sexual intercourse he ceases to be a 
priest, and is no longer a son of Sakya. Just as 
a man whose head is cut off is unable to live, so 
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dw a priest wlio Iii« indulged in scinal inter- 
course cease to be a priest and to b© a son of 
Sikja. Tliis is to be avoided by yon as long as 
life aball but,” ** Yes, sir.” 

” A priest must not take, witli dishonest in- 
tent, anything which is not given to him*— not 
even a blade of grass. If any priest take with 
dishonest intent either a quarter of a pagoda, or 
anything worth as much or more, he ceases to 
be a prb^st, and is no longer a son <rd f^akya. Just 
M a sore leaf loosed from its stalk can never 
again become green, so a priest who, with dis- 
honest intent, has taken anytliing which has not 
been given iiim, ceases to bo a priest and to bo 
a son of Sakya. This is to bo avoided by you as 
long as life shall last.” “ Yes, sir.” 

” A priost must not knowingly destroy human 
life ; in short, not oven the Hfo of an ant. If any 
priest destroy human life, ©von by causing abor- 
tion, he oeasos to bo a priest and to bo a son of 
Sakya. Just as a largo rock, onco cleft in two, 
can never bo reunited, so does a i^riest who has 
knowingly destroyed human Hfo, cease to be a 
priest and a son of Sakya, This is to bo avoided 
by you as long as life shall last.” “ Yes, sir.” 

‘‘A priest must not lay claim to more than 
human perfection, even by saying ; ‘ I delight 
in a solitary hut.’ If any priest, with evil intent 
and for sake of gain, untruly and falsely lay claim 
to more than human perfection, whether a state 
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of mystic meditation, freedom from passion, 
perfect tranquillity, a state of absorption removed 
from aU worldly influence, attainment of the four 
paths or of the fruition of those paths, he ceases to 
be a priest, and is no longer a son of Sakya. Just 
as a palmyra tree, the top of which has been cut 
off, can never sprout again, so a priest who, with 
evil intent and for sake of gain, untruly and 
falsely has laid claim to more than human per- 
fection, ceases to be a priest or to be a son of 
Sakya. This is to be avoided so long as life shall 
last.” “ Yes, sir,” 

It is quite possible, even after ordination, for 
any member to leave the Brotherhood. There 
is no compulsion. Whosoever yearns again after 
the joys of this world may confess his weakness 
to the Thera, when the Saiiigha will not detain 
him, and he may leave without any stain upon 
his character. But the Sramana who brings 
discredit upon the robe he wears and the com- 
munity to which he belongs, suffers the severest 
punishment, namely, expulsion from the Brother- 
hood. 

The brethren must not choose their abodes, 
but may live either in monasteries ( ViMras) or as 
hermits in the forests. The female members of 
the Saihgha {BMJeshuni) live in cloisters by them- 
selves, under the supervision of the ThSras ; life 
in the forest being forbidden to them. 

Buddhism recognises both ordained members 



lowithip over the lay adherents. Buddhist doc- 
trine knows neither excommunication nor in- 
dulgence for the lay follower, but if an XJpdaaka 
be found guilty of serious transgression, or of 
despising the Buddha, the I^aw, or the Order, the 
BaiUgha ceases to have any dealings with him, 
and the Bhikshu who happens to pass his dwelling 
turns his alms-bowl upside down, thereby showing 
that the Up&saka is no longer worthy to offer 
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THE OFEIOE OF OOHEE8SIOH ' 

Many as are the points of resemblance between 
Buddhism and Boman Catholicism, in no respect 
is the former more like the latter than in its ojffice 
of the confession of eldens, generally called priests. 
The late Sir Frederic Dicfeon was permitted to 
be present at this office also, which is known as 
the Patimokkha. A chapter of priests assembles 
for the recitation of the Patimol^ha on the full- 
moon day of the month Phussa, or January 2nd 
of each year. 

The chapter was held [says the late Sir P. 
Dickson] in the Sima or consecrated space in 
the ancient LohapasMa or Brazen Palace, in the 
city of AnurMhapura, and under the shadow of 
the sacred Bo-tree, grown from a branch of the 
tree at Buddha Gaya, under which, as tradition 
relates, the prince Siddhartha attained to supreme 
Buddhahood. The branch was sent to Devanam- 
piyatissa, king of Ceylon, by the Emperor 
Asoka, in the year 288 b.c., now upwards of two 
thousand years ago. It was in this remarkable 
spot, under the shadow of the oldest historical 
tree, and in probably the oldest chapter-house 
in the world, that it was my good fortune to be 
present at this service. The building has none 
of its original magnificence. The colossal stone 
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piHare alone remain as a memorial of the devotion 
of the kings and people of Ceylon to the religion 
which was tanght them by Mahendra, the great 
ap<»tl6 of Buddhism, In place of the nine storeyB 
which these pillars once supported, a few in the 
centre are now made to carry a poor thatched 
roof no larger than that of a cotter’s hut, and 
hardly sufficient to protect the clinpter from the 
inclemencies of the weather. Btill there was a 
simple and imposing grandeur in the sccuie. At 
the back of some dor,(ui or more of thesti gigantio 
pillars were strtitehod pieces of white calico, to 
form the sides of the room. The coiling in like 
manner was formed by stretehing white csalico 
above the pillars to conceal the shabby roof, the 
bar© ground was covered with clean nuite, two 
lamps gave a dim light, and the huge columns, 
grey with age, stood out against the white calico. 
At the top of the long room thus formed was hung 
a curtain of bright colours, and through a space 
left for the entrance were visible, row after row, 
the pillars of the ancient palace, their broad 
shadows contrasting with the silvery brightness 
of the tropical moon. 

A.ccomj)ani(!d by a friend I went to the chapter- 
ht)UHo about seven o’clock in the evening. We 
were met at the door hy the priesfe, who showed 
UB the places prepared for us— -two cushions on 
the floor at the bottom of the room, at a distance 
of about two fathoms from the place reserved for 
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the priests. The ordinances of the Buddha require 
that all persons wiio are not ordained priests, 
free at the time from ecclesiastical censure, shall 
keep at a distance of two and a half cubits from 
the assembled chapter. It was on my pointing 
out that this was the only direction of the 
Buddha on the subject, that the priests consented 
to make an exception in my favour, and to 
break their rule of meeting in secret conclave. 

After we were seated, the priests retired two 
and two together ; each pair knelt down face to 
face and made confession of their faults, one to 
another, in whispers. Their confessions being 
ended, they took their seats on mats covered 
with white calico, in two rows facing each other. 
The senior priest — the seniority being reckoned 
from the date of ordination — sat at the head of 
one row, the next in order at the head of the 
opposite row, the third next to the senior priest, 
and so on, right and left, down the room. The 
senior priest remained sitting ; the others knelt 
and made obeisance to him, saying : 

“ Permit mo. Sir, give me absolution from 
all my faults committed in deed, or word, or 
thought.” 

The senior then says : 

“ I absolve you, brother. It is good to grant 
me absolution.” 

All reply : 

“ Permit me. Sir, I absolve you.’^ 
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Th© second in orfler of seniority now resumes 
Ms seat, and all liis Juniors kneel and receive and 
give absolution, sajdng : ** Permit me,*’ etc* 
He then takes his seat, tlio others kneel to him., 
and so on till no one ha.s a junior present ; that 
18 to gay, if there are thirty priests present, tli© 
senior will receive obeisance from the twenty- 
nine others togcdlier, tlie second from tlio twenty- 
eight, and so on down to the iwcrify nrnih, who 
will receive olanHance from (uu', Affor all are 
seated, they fall together on their knees and 
«y i 

“ Praiso ho to the bleasod one, the holy ono, 
the author of all truth ! 

We believe in the blessed one, the holy one, 
in him who has arrived at the knowdodge of total 
truth, who has fully attained to the eight kinds 
of supernatural knowledge and the fifteen holy 
practices, who came the good Journey which led 
to the Buddhahood, who knows the universe— 
the unrivalled, who has made suhjcjct to him all 
mortal beings, whether in heaven or in earth, the 
teacher of gods and men— the blessed Buddha. 
Through life till I reach Nirvanam 1 will put my 
trust in the Buddha. 

The Buddhas that are gone, 
Th’enlightoned of to-day, 

The Buddhas yet to come, 

To me my worship aye» 
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No other refuge now, 

My triumph and my food: 

By these fair words, I trow* 

The hest of all is Biiddh. 

My head unto the ground 
I reverently how; 

Wherein my sin is found, 

I bog forgiveness now. 

The Law was graciously preached by the 
Buddha ; its offocta are immediate ; it ia unlimited 
by time ; it is conducive to salvation ; it invites 
all comers, and is a fitting ol)joct of contempla- 
tion ; tho wise pondor it in their hearts. Through 
life till I reach Nirvanam I will put my trust 
in the Law. 

The Law as in the past, 

And as it is to-day, 

So long as time shall last 
I worship so alway. 

No other refuge now. 

My solace and my awe : 

By those true words, I trow, 

I triumph in the Law. 

Before tho Baskets three 
Obeisance true I make, 

And bow all-rovorently. 

E’en for tho teaching’s sakej 
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virtues ever rest on my Lead ! I am tlieir slave. 
The three refuges, the three symhols and equan- 
imity and, lastly, Nirva^am will I worship with 
bowed head, unceasingly. So shall I receive the 
benefit of that threefold power. May the three 
refuges, may peace, nay, may Nirvinam rest on 
my head ! With bowed head I worship the all- 
pitiful Buddhas, the Law, the Paoodka-Buddhas, 
the Order, and the three sages. I worship every 
shrine, every saying, and every word of the great 
Teacher, my spiritual superior and my tutor. 
By virtue of those feelings of revorenoo, may my 
thoughts bo frcod from sin 1 ” 

The priests hero rise from their knees and re- 
sume their seats. The senior, or some other 
deputed in his stead to officiate, then takes a 
seat at the top between the two rows. The in- 
terrogatories are then proceeded with, as will be 
found explained in the following translation. 
The interrogatories being ended, the Patimokkha 
is intoned after tlio manner follow'ed to this day 
by the Eoman Church, 

The Office of the Conjesaion of Priests 

The priests, in number not less than four, are 
assembled in the chapter-house on mats laid on 
the floor and covered with calico. They sit close 
together, forming throe sides of a square, within 
the consecrated ground, which is marked out by 
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M. The lighting of lamps. Now, as it is day- 
light, no lamps are needed. 

N- “ Water and a seat ” ? 

M. A seat must he provided, and close to it 
water fit for bathing and drinking, [None is 
allowed to leave his seat during the service, and 
water is therefore provided for us© if any priest 
faint or is thirsty.] 

N. For the Uposatha those are said to be 
necessary ? 

M. Those four things must bo attended to 
before the priests assemble to hold the Uposatha. 

N, Consent and purity, 

Telling the season, 

The number of priests. 

Admonition, 

These the requisites 
For the Uposath. 

“ Consent and purity ” ? 

M. It is necessary to ascertain the concurrence 
of those priests whoso concurrence it is proper 
to obtain, and their freedom from ecclesiastical 
censure. To ascertain these points here is not 
necessary. 

N. “ Describing the season ” ? 

M. Of the three seasons, the cold season, etc. 
so much has passed, so much remains. Thus 
they describe the seasons. In our present system 
there are three seasons ; the cold, the hot, and 
the rainy. In this cold season there are eight 
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chapter — the same being seated in a consecrated 
place, not leaving between one and another a 
space of two and a haK cubits. 

IST. “ When there are no offences common to 
aU”? 

M. When there is no guilt common to all — by 
taking food at forbidden times, or in other ways. 
[By this is meant that, if the whole quorum are 
guilty of the same offmce, they cannot hold an 
tTposatha.] 

“ When no one who should be excluded is 
present ” ? 

M. Wlien there are present no persons whom 
it is proper to keep at a distance of two and a 
half cubits ; namely, the persons coming under 
the twenty-one heads of laymen, eunuchs, etc. 

hr. “ The assembly is said to be formed *’ ? 

M. When priests are assembled, and these four 
requisites are found to exist, the assembly is 
said to be formed. 

Having concluded the preliminaries and pre- 
requisites, I will recite the Patimokkha under 
the sanction of the priests here assembled, who 
have purged thoir faults by confession and are 
on friendly terms. 

End of the PuoohdvissaJJana, or Interrogatories. 

[The two priests who are kneeling here rise ; 
the junior, N., takes a place at the bottom of 
one of the sides ; the senior, M., takes the raised 
seat provided for him in the centre, and proceeds 



Praise »e to the bleaaed one, the holy one, to 
him who Jias arrived at. the knowledge of total 
truth ! 


Linton to me, my lord iiricstfl. To“day Is the 
Uposatha of the full nnwn. Now that the priests 
are asseunblad, led. ItHwi keep the Upewatha, lot 
tlK*m reeite the Ihitimrikkha. Have tho pre- 
limifiarieft rocpiired of tlm priesthood htteii at- 
tended te) I Venera hici sirs, aKswro me of yonr 
freedom frtmi liability to ©(‘elesiastioal eensuro. 
I will reeitc^ the Piltiniokklta. 
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from it, for to liim wlio makes confession the way 
is easy. Venerable sirs, the introduction has 
been recited. Thus I question you, venerahl© 
sirs. Are you pure in this matter ? A second 
time I question you. Are you pure in this 
matter ? A third time I question you. Are you 
pure in this matter ? Venerable sirs, thus by 
your silence I know that you are pure. 

The reciting of the Introduction is finished. 

Then follow the Parajikd (III.), the four deadly 
sins ; the SaihghMisesa, or thirteen faults in- 
volving temporary separation from the priest- 
hood (IV.) ; the Aniyata dhamma, or two undeter- 
mined offences (V.) ; the Nissaggiya pacittiya 
dhamma, or thirty faults requiring confession and 
absolution, and involving forfeiture of the article 
in reference to which the offence has been com- 
mitted (VI.) ; the Pacittiya dhamma, or ninety- 
two faults requiring confession and absolution 
(VII.) ; the Pafidesaniya dhamma, or four offences 
requiring confession (VIII.) ; the Sekhiya dhamma, 
or seventy-five rules of conduct (IX.) ; and the 
Adhikaranasamatha dhamma, or seven rules for 
settling oases (X.). 

The whole is sometimes known as the Two 
hundred and twenty-seven Precepts. 

At the end of each chapter the question is 
put three times : “ Are ye pure in this matter % ” 
and at the close of the whole Patimokkha we 


V 



a'liti Ti'HjraH. I lit individiiiil v.mm of probation, 
ptmaiioe, and ndiaI)i.Hlatn>tt tiiore am anparato 
Kammftvfu’aa, or Ants of tlio Chapter, such as 
the following : 

** Venoraldo sirs, I have been guilty of many 
offences involving hunporary si^paration from 
the Brothcrhcxid, but I am unaware alike of the 
degree of such offences and of the duration of 
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If it seem meet to the chapter, let it impose tipon 
the said Bhikkhu a probation of complete pnrifioa- 
tion on account of these offences. 

This is the motion. 

Whosoever is in favour of the motion, let Mm 
be silent ; whoso does not approve, let him speah 1 
I say the same thing thrice.” 

The offender then says : 

‘‘ Having been thus put under probation, let 
the Saiiigha understand that I will carry it 
through to the end. I keep the probation, yea, 
I keep it.” 

Again : 

“I appreciate and keep the probation. I 
appreciate and keep the penance, yea, I keep it. 
By this Act the evil nature departs and the good 
abides. Having received rehabilitation I can 
attain nothing better than Hirvanam I ”• 

The text of these Acts of the Buddhist Chapter 
is written, not in the ordinary round character,, 
but in square letters painted on with a tMck 
black resinous gum, and requires a special culti- 
vation to read it. Shway Yoe thus describes 
those manuscripts : 

“ The leaves are formed either of the ordinary 
palm-leaf, thickly covered with red lacquer and 
profusely ornamented round the border and be- 
tween the lines with gilded figures of nats and 
elaborate scroll-work, or, in the case of the more 
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sacrc^d iiafmaHt.€rip«, of t.hc‘ king’g dlscardoci 
fuMohs, Nchk? may %war tlipgrs wawt«lotltR after 
ill# Oreat King of RigiiteoiisneHs has tired of 
tliem, and many are tlieref{>re made use of for 
this purpose. Ftjrtions of them are taken» 
doubled over, ami then ccjvered witli numerous 
coatings of wcmd-oii and a paste eomponed of 
this same ilmt with finely sifti'd burnt rittedmaks, 
sawdust, and rme-wiiter, until at last they be- 
come firm as a piece (d eardhtjard, but vastly 
more pliant. Then the slunUs are embla^omal 
and the text painted on, the whole being enclosed 
i>etW0en ritshly jllumhmted t(*,ak boards. Pew 
more splendid- Iu< iking manuscripts can be seen 
anywhere.” j 


CHAPTER VIII 


THE IDEAL BUDDHIST 

In the Biiddhint scriptures the true BMkshu is 
described as follows : 

“ Whosoever is desirous of doing good and 
of striving after that state of perfect peace— 
Nirvanam, must be without guile, upright and 
conscientious, mild in word, friendly, modest, 
content, and of few wants ; without care, of 
restful heart, without arrogance and without 
avarice. He must do nothing low, but always 
live according to the sacred doctrine in thought, 
word, and deed, and, having become confirmed 
in the knowledge of the four Noble Truths, should 
blamelessly tread the Noble Eightfold Path. 
Let him not exult at fortune nor bo cast down at 
misfortune ; success should not make him proud 
nor persecution depressed. Let him always 
preserve the equanimity of one who is free from 
volition. 

“ Let him ever remember, that it is not the robe 
that makes the Sramapa, not the external ob- 
servance of oaths and rites, not life in the forest, 
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pOYerty and tlependenop, not knowledge and 
leanimg* WIiobo i« fre** all Keiianal pawifHii, 
is of pure heart and lias ovorconio selfiabnesR, lie 
alone is a true disciple of tlie Knliglitened, l#efc 
him, therefore, cultivate inner pf^'rlwtion, the 
attainment of knowledge, eriuainmity, and heno- 
votenco. 

** Toward all living I>eing«, on earth and in the 
worlds heyomd, the wofik and the atrong, the 
high and the low, the good ami tlie bud, the near 
and the far, let him be well tli«|mgecL 

** l#et him deceive none, thnvitnn norm, d«pi»o 
none, hurt lume. As a mother on h«r cmly child, 
fio let him, full of com|m»«i(m imd Inmevolemoo, 
look upon all beings every day and every 
horn*. 

A« a deep mountain lake, pure and unruffled, 
be the spirit of him who walte along the Noble 
Eightfold Path. 

** For he who— free from superstition and van- 
ity, from hO'pe and fear, pa»iion and avarioe, love 
and hatred— liv« in purity, who has wholly ovor- 
oom© the longing after existence and has ob- 
tidaed tm© knowledge, will put an end to aoirow 
and new birth> and enter Peace supernal (Parl- 
nirvdnam)^* 

The ideal of tliis most interesting and important 
system is nowhere more clearly and sweetly 
expressed than in the ISSrd vem© of the Dhm- 
wwpadam t 
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SA»ISKl;^T ANt> TALt TEXTS Of WORKS TBAH8LATED 
OB BEFERB.ED TO IK THE TREATISE 


Eg-mlUf i. 104 
,14 aiifl 35 

Pfl<K‘rimi tva paraih anifiTh p|‘fc‘ivjali ; pfKK'ami 
jatra b'uvaiuiKja na)>*ih | 

Pflilibimi tva vfH'imh assvuHja retail ; priili'ami 
vaUali paraniairi vi-6tna || 34 || 

Ijaih vedih iiarah antah jirtb'vjah ; ajaih pignali 
b'uvanasja nahlli j 

Ajaih iSojnah vfah.iah aavasja retail ; flralinia 
ajaih vaUah paraouuii vi-diiia |j 35 fj 

Ipj-veddf X, 120 

m asat Isit n 5 iti sat osit tadanfm na Mt ra,i|iili 
Bu iti vi-oma parah jat i 

Kiih 4 avarivariti kuha kasja liariimri aiplibtlt 
Mih asit galianaih gabiraih ^ Ij i II 
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APPENDIX 


Na mptjula asit amrtaih na tariii na r%*ah ahMi 
asit pra-ketah j 

Anit avatarii svad'aja tat Jlkaiii, tasmat ka anjat 
na parali kiiii kana asa [j 2 || 

Tamah dsit tamas^ gulharii agre apra-ketait 
salilaiii sarvaiii ah idaiii | 

Tukk‘jAna ab‘u api-hitaiii jat aslt tapasah tat 
making a;^ajata ©kaih || 3 || 

Kamak tat agre sarii avartata ad‘i manasak r^tah 
prat'amaiii jat asit | 

Satah band‘tirk asati nik avindan, kpdi prati-is'Ja 
kavajak manis^a [| 4 j| 

Tira^kinak vi-tatah ra^mik es'aiii ad ‘ah svit asit 

upari svit asit. | 

R6tak~d‘ak ^san makimanak &an svad‘a avastdt 
pra-jatik parast^t |[ 5 jj 

Kak add‘a veda kak ika pra-vokat kutak a-gata 
kutak i j aril vi-sps ‘tik | 

Arvak ddvak asja vi-sar^anena at‘a kak v^da 
jatak a-kak‘uva || 6 || 

Ijaiii vi-sps‘tik jatak a-bab‘kva jadi va dad‘^ jadi 

v^na j 

Jak asja Ad'i-aks'ak parame vi-6man, Sah anga 
vMa jadi va na VMa U 7 U 

J^g-veda^ x. 90 

Sahasra-^irs‘a Purus'ak, sakasra-aks'ah, sakasra- 
pat ; 
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Sah viiivatali vj-tva ati atis'fat da^a- 

angulaiii |) 1 jj 

Pums‘ali eva idam earvam jat b‘utaA jat la 
b'avjaiii uta amyta-tvasja Isanah jat annena 
ati-rohati (| 2 }f 

illtavan asja mahima atah gjajl.n Ka Purus‘ab | 
Padab asja vMva b'utani tri-pat asja amftaA divi 

1! 3 II 

Tri-pat drdVah at Mt PuTOs'ali pMah asja iha 
ab'avatpunariti | 

Tatah vis'pan vi akramat salananamno iti ab‘i 

II ^ II 

TasmUt vi-rat a|;4jata vi-ragah add Puru- 
s' ah j 

Sah ^atali ati arilcjata pa^Kat b'hmirli at‘6 iti 
purah^ II 5 j( 

Jat Purus'ena havis'adevah ja^maiUatanvata | 
Vasantah asja asit agjarti gris'mali id‘mah larat 
havih 11 6 |j 

Taih ja^narfi barhis'i pra inks ‘an Purus'aih 

agratah tena devah ajaiii^ata sad'jah, ys'ajah 

kaj^ I) 7 II 

Tasmat ja^n4t sarva-hutah sarh-b'rtarti prs^at- 

%jaiii j 

Pa^un t4n kakre v4javj4n Ihanjto grimjih ka jA 

II 8 I 

Tasm4t jaghat sarva-hutah fkah, s4nalni, 

iS j 
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It‘ariidaiii8i gagnire tasmdt jaguh, tasmat a^ajata 

II 9 II 

Tasmat a^vah. agajanta je ke Ka ub‘ajMatah | 
Gavah ha gagnire tasmat, tasmat gatah agmvajah 

II 10 II 

Jat Purus'arti vi adad‘iih katid‘a vi akalpajan | 
Mak‘am kim asja kau bahu iti kau hru iti p4dau 
ukjeteiti || n j| 

Brahmanah asja muk‘am l-sit b&hh iti Raganjah 
ki'tah 

tfrd iti tat asja jat Vai^jah pat-b‘jaiti Shdrah 
^ a^ajata || 12 || 

Kandramah manasah ^atah kaks'oh Surjah a^a- 
jata I 

Muk'at Indrah ka Agnih ka pranat Vajuh a^ajata 

II 13 II 

Nab ‘jail asit antariks'am ^irs'nah Djauh sam 
avartata | 

Pat-b‘jaiii b‘umih di^ah ^rotrat tat ‘a lokan akal- 
pajan II 14 II 

Sapta asja asan pari-d‘ajah trih sapta sam-id‘ah 
kytah I 

Devah jat ja^nam tanv4nah abad‘nan Purus‘aiii 
pa^nrfi II 16 II 

Jagmena jagnarii ajan|ata d^vah tani d'armani 
prat'am^ni 4san | 

Te ha nakarii mahim&nah sankata jatra phrve 
sad'j&h santi d^vah y 16 y 
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Srt B^agavad QUd Mokas 

Bahunaih ^^anmanamante gnanavan maiii pra- 
padjate ; 

Vasud^vah sarvamiti sa Mahatma sudurlab^ah, 

vii, 19. 

B'aktiih maji paraih kptva mam^vais‘jatjaBaiti- 
^ajam. xviii. 03. 

Sarva d'arman paritjagja mamekaiii larapaiU 
vra^^'a. 

M4iii hi Part‘a yjapat^ritja *pi sjiih pilpajdniijah 

Strijo Vaii^]astat‘& ^udr&tfi ’pi janti param gatim, 

V ’tf* V 1 1 

Mahatmanas tu Ml-iii P&t‘a daivhh prakrfcimi- 
^ritah, 

B^'a^antjananjamanasd b^dtidimavjajam, 

ix. 13. 

St‘an0 Hys‘ik0^a tava prakirttja, 

Gagat prahrs'jatjanura^ate ka. xi, 36. 

Jada jada hi d'armmasja glanirb'avati B‘4rata^ 

Ab‘jutt‘anamad'^armmasja tadatm&naiii si’^amja- 
ham. iv, 67. 

Paritrapaja sad^ynarh vinMaja ka dusky ti.m, 

D‘armmasaihst‘4panart‘aja samb'av&mi jttg6 
juge. 

Purus'ah saparah PixPa b'aktja lab'jastvananjaj^ 

Jasjantah st‘4m b'ht^ni jdna sarwamidam 
tatam. 
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Veddiiia SMraSn 

1. At*4t6braIuQia^i^Sa4. 

2. 6aiimM]‘asJa Jataii. 

3. SistrajlnitvS-t: ; tattu samanvajat. 

4. Iks^atlnar^ardam : goria^kSnnatma^avdllt j 

fcannis‘tasja mdks‘6pad^lafc ; &nai][(iamajdb‘j&s&t. 

5. Avast‘it6riti kaiak^tasmah. 

6. Praktatilka prati^a d|^‘tinttoupar6d‘4t. 

7. kdpalavd'ah. 

8. Ldkayattu lil^kaivaljam. 

JBrJioddra^jaha- Upanis^ad 
3, viii. 7-9 

Sa jhdv^ka jadiardg'aih G&rgi, div6 jadavik 
pyt‘ivj& jadantar^ djavapyt'ivJ imd jadb'dtafilca 
b'avakka b‘avis‘jakk^ tjikaks'ata Ak^^a 6va tad6- 
tanka prbta^k^ti kasminnu k‘aly&kd^a btai^ka 
pr6ta6k§ti. 

Sa hdvAkaitadyai tadaks‘araiii G4rgi ! Brab- 
map4 ab'ivadantjasja lamananyabrasvamadir- 
g‘amal6Mtamasii^liamakk‘^jamatam6 Vlljvanar- 
ka^asangamarasamagand* asaUaks ‘us ‘ kama^rdtra- 
mavigamano ’td^askamaprauiaiamuk'amamat^ 
manantaramayahjaiia. ua tada^nati ka^kana. 

ifitasja va Aks'arasja praiasand G^rgi ! SArjj4f< 
kandramas&u yid‘ytdu tis‘tata dtasja ^ Aks'arasja 
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pra^asane Gargi ! Djavaprt‘ivj4u vidVate tis‘tata 
etasja va Aks'arasja pra^asan^ Gargi ! Ninies‘4 
muhurttra ali6ratr^jardd‘am.asa mas4 rtavali. 
Saihvatsara iti vid'rtastis ‘tant j etas] a va Aks ‘aras j a 
pra4asane Gargi ! PrakjQ ’nja nadajah sj andante 
k‘etab‘Jah parvateb‘jah pratikjo ’nja jaiii janka 
di^amanveti etasja va Aks ‘aras japra^asan^ Gargi! 
Dadatd manns'jah pra^aiiisanti ja^amanaib, de- 
v4 darvxrb. pinard ’nvajattah. 

l^a-Upanis^ad 

1^4 vasjam idam sarvam jat kim ka ^agatjam 
^agat. Tena tjaktena b‘nfi^it‘ah. ma gyd'ah kasja 
svit d'anam. 1 

Kurvan eva iha karmmani ^i^ivis'et ^atam 
samah,. Evam tvaji na anjat‘4 itah asti na 
karmma lip j ate nare. 2 

Asurjjah nama te lokab and'ena tamas^ 
avrtah. Tan td pretja api gakk‘anti je ke ka 
atmakanah ^anah. 3 

Ane^at ekam manasah ^avijah na enat devak 
apnuvan purvam ars‘at tat d‘avatak anjan atjetL 
tis‘tat tasmin apak Matarisva dad‘ati. 4 

Tad ^^ati tat na e^ati tad dure tat u antike. 
Tat antak asja sarvasja tat u sarvasja asja 
bakjatak. 6 

Jak tu sarvdpi b‘utani atmani 6va anu paljati. 
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Sarvab‘uteB‘u Ita atmanam tatah na vigugapsate. 

6 

Jasmin sarvani b'utani atina eva ab‘ut vi^4na- 
tali. Tatra kab mdbali kab ^okab ekatvam 
anupa^jatab. 7 

D'ammakakka 

Nam6 imaa h^agavatS arahatS aammdsamhvdd^assal 
me sutaip : J^kaip samajam B'agav^ 
B&ariasijam viliarati Isipatane Migadaje. Tatra 
k‘6 B‘agava pabkavaggije b‘ikk‘u 4mantes^ : 

II 1 II 

“ Dv6 blkk‘ave, anta pabbai^itena na 
sdvitabbl.. Katam6 dvS ? 

J6 k^jam k^m^su kS,mastik‘allik&imj6g6 btno 
gammd pot‘ii^^anik6 anarijd anatt'asamhitd ; 
k‘6 b‘ikk‘ave ub‘o ant§ anupagamma 
patipadaTat‘%atSna ablsambudd'H kakk'ukarapi 
n&nakarani npasamaja ab'innaja sambod'aja nib- 
ban&ja samvattati. j| 2 || 

Katama ka s4 b‘ikk‘ave ma^^ima patipada 
Tat‘l,gatena ab'isambudd'a kakk*ukarapi bapaka- 
rapi upasamfirja ab‘infiaja sambod‘aja nibbapaja 
samvattati ? 

Ajam eva ariyd att'apigikd maggd sejjatidarn: 
SammMitt'i, sammdsanakappd, sammlvSk^, sam- 
makammantd, samm^&^vd, samm§-v4jllm6, sam- 
masatij sammaaamM'i. 0 3 y 
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A jam k‘6 sa, b‘ikk‘ave, ma^g‘ima patipada 
Tat‘%atena ab'isambudd'a kakk'ukaram nana- 
karani upasamaja ab‘innaja sambod'aja nibbanaja 
samvattati, || 3 (| 

Idamk'd pana, bdkk'avejdukk'amariyasaIcKam : 
^ati pi dukk'a, ^ara pi dukk'a, vjad'i pi dukk'a, 
maranam pi dukk'am, appijehi sampajogodukk'o, 
pijehi vippaj6g6 dukk‘d, jam pi ikkam na lab‘ati 
tarn pi dukk‘amsamk‘ittena pank’upddanakk'an- 
d‘a dukk‘a. || 4 (j 

Idam k‘6 pana, b'ikk'ave, dukk'asamudajam 
arijasakkam : jajam tanba p6nobb‘avika nandi- 
raga-sahagata tatra tatrab'inandini, sejjat‘idain : 
Kamatapba, b'avatanba, vib‘avatanba. 

II 6 n 

Idam k‘6 pana, b‘ikk‘ave, dukk‘anir6d‘am arija- 
sakkam, jo tassa jeva tanhaja asesa-viraga-nirod'd 
kagd patinissago mutti analajo. |j 6 [j 

Idam k‘6 pana, b‘ikk‘ave, dukk‘anir6d‘agamini 
patipada arijasakkam. 

Ajam eva arijo att‘amgik6 magg6 ; sejjat'idam 
sammaditt‘i — pe — sammasamad‘i. || 7 jj 

Idam dukk‘am arijasakkan ti me, b‘ikk‘ave, 
pubbe ananussutesu d'ammesu kakk‘um udap&di, 
nanain udapadi, panna udapadi, vi^^a udapadi, 
al6k6 udapadi. II 8 f| 

Tam k‘6 pan’ idam dukk‘am arijasakkaip 
parinnejan ti me, b‘ikk‘ave, pubb6 ananussufcdsu 

a 
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d'anim^su — — pariMatan ti me, b‘ikk‘ave, 

pubb6 ananussufc^u d'ammesu kakk'um udapadi,’ 
fianam udapadi, pafina udapadi, adapadi 
aldko udapMi. |[ 9 |j ' 

Idam dukk'asamudajam arijasakkain ti 
b‘ikk‘aye — p^ — al6k6 udapMi, {j lo [| 
Tam k‘6 pan’ idara dukk'asamudajam arija- 

sakkaip pabdtabban ti m§ b‘ikk‘ave~p^ 

pahinan ti in8 b‘ikk‘ave — pe — alokd udapMi. 

II 11 II 

Idaip dnkk^anir6d‘am arijasakkaip ti 
b*ikk‘ave — pd~al6k6 udapadi. (| 12 |1 
Tam k^d pan’ idarp. dukk'anirod'aip arijasakkani 
sakkdkatabban ti me, b‘ikk‘ave — la -- sakkdta- 
ban ti me, b‘ikk‘ave — pd — alokd udapadi. 

II 13 II 

Idaipdukk‘anir6d‘agamini patipadaarijasakkan 
timd, b‘ikk‘ave — pd — aldko udapadi. || 16 [J 
J4va kivafika md, b‘ikk‘ave, imdsu katusu 
arijasakkesu dvam ti-parivattam dvadasa-karam 
jat‘db‘iitam Mpadassanam na suvisudd'am abdsi : 
n’ dva tavd/barn. b‘ikk‘ave sadevake 16kd samarakd 
sabrabmakd sassamanabrabmapija pa^ija sade- 
vamanussd-ja anuttaram sammasambod'irp ab‘i- 
eambudd‘6 palckafiMsira, || iQ |j 

Jatd ka k‘6 md, b'ikk^are, imesu katusu arija- 
eakkdsu dvam tiparivattam dvadasdkaram jat‘4*- 
b‘utaip Mpadassanam suvisudd'am abdsi, at‘d<- 
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ham, b‘ikk‘ave, sadevake loke spaarake sabrak- 
make sassamanabrahmanijapa^aja sadevamanus- 
saja anuttaram sammasambod^im ab‘isambudd‘6 
ti pakkannasim.^ |j 17 [j 

Nananka pana me dassanam udapadi : “ Akuppd 
me keto-vimutti, a jam antima ^ati, n’ att'i dani 
punabb‘av6 ti.” jj 18 j| 

Idam avoka B'agava : attamana pankavaggija 
b'ikk‘u B'agavato b‘asitam ab‘inandanfci. 

II 19 II 

Imasniim ka pana vejjakaranasmim b'aJana- 
mmie ajasmato Kondannassa vira^am vitamalam 
d ‘ammakakk ‘um udapadi : ‘ ‘ Jam kinki samudaj a- 
d‘ammam sabbam. tarn nirod'a-d'amman ti.’* 

II 20 II 

Pavattite ka pana B'agavata d‘ammakakke 
B‘umma deva saddam anussavesum : Evam 

B'agavata Baranasijam Isipatane Migadaje anut- 
taram d‘ammakakkam pavattitam, appativatti- 
3 am samanena va brabmanena va devena v^ 
Marena va Brahmuna va kenaki lokasmin ti.” 

II ,21 II 

B‘ummanam devanam saddam sutva Katuma- 
bara^ik^ deva saddam anussavesum — pe — 

, ’ ^ ’ II 22 II 

Katumahara^ikanam devanam saddam sutva, 
Tavatimsa deva saddam anussavesum — pe — 

U 23 y 
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Jama deva — — - [| 24 || 

Tusita deva — pe — jj 25 

Nimmanarati deva — pe — jj 26 

Paranimmitavasavattinodeva — p6 — jj 27 
Bralimaparisa^^a deva — pe — jj 28 
Brahmapuroliita deva — p6 — jj 29 

Mahabraiima deva — pe — jj 30 

Parittab‘a deva — pe — jj 31 

Appam.anab‘a deva — p6 — jj 32 

Ab'assara deva — pe — jj 33 

Parittasub‘4 deva — pO — jj 34 

Appamanasub‘a deva — pe — |j 36 

Sub'akinna devS. — pe ~ j| 36 

Vehapp'ala deva — p6 — jj 37 

Asanfiasatta deva — pe — jj 38 

Aviha deva — pe — j| 39 

Attappa deva — pe — jj 40 

Sudassa deva — pe — j) 41 

Sudasst deva — pe — j| 42 

Akanitt‘a deva — pe — jj 43 

Evam B‘agavata Baranasijam Isipatan6 Miga- 
daje anuttaram d'ammakakkam pavattitam ap- 
pativattijam saman6na v& brahmanOna va d6vena 
va MarSna vli Brahmuna va kenaki va Idkasmin 

II 44 II ' 

Iti ha tena k‘an6na t6na lajena t6na muhuttina 
j£tva BrahmalOka sadd6 abb‘uggafiki, ajaMa k‘6 
dasasahassil6kad‘Atu samkampi, sampakampi, 
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sampaved'i ; appamano la ularo 6b‘as6 loke 
paturaliosi atikkamma devanam devanub'avan 

ti- ^ ^ 11 II 

At ‘a k‘6 B'agava udanam udanesi : “Annasi 
vata b‘6 Kondanno, annasi vafca b‘6 Kondanno 
ti.’\ ^ 11 16 II 

Iti hi ’dam ajasmato Kondahfiassa Anhata- 
kondanfio tv eva namam ahosi. U ^7 [1 


ACTS OP THE CHAPTER 
kammavakam 

Sunatu me b‘ante sariig‘6 ! Idarii sarhg'assa 
kat'inadussam uppannaih. Jadi samg‘assa pat- 
takallarh, saitig‘6 imaiii kat‘inadussaih itt'an- 
namassa b'ikk'und dadejja kat'inarri att'ari- 
tuiri. 

|]sa natti. 

Sunatu me b'ante saiiig‘6 ! Idaih saiiig'assa 
kat‘inadussam uppannaih. Saiiig‘6 imaih ka- 
t‘madussaih itt'annamassa b'ikk‘un6 deti kat"i- 
nam att'aritum. 



102 


APPENDIX 


Jassajasmato k'amati imassa fcat'inadussassa 
itt‘annamassa b‘ikk‘iino danam kat'inaih at- 
t'arituth, so tunhassa ; jassa na kkWati, so 
b'asejja. Dinnaih idaiii samg‘6na katlnadussaiii 
itt'annamassa b‘ikk‘un6 kat‘iiiarti att'arifcuiii. 
IC‘amati 8amg‘as8a tasma tunhi : ^vaih Stairi 
d‘4rajamiti. 

Kat^inadajakassa vatfe^ai]! att‘i ealc^ 86 taiii 
a^^naiitd puM‘ati; “B'ante kafc'aih kat^inaih 
databban ti ? ” 

Tassa evara alakk'itabbaih : “ Ti^naib kivara- 
naih afiilatara-jDahdnakaih surijuggamana-samaje 
vatt'aiii kat‘inakivaraiii dema ti d^turh vatta- 
tifci : 

“Att‘arakena b‘ikk‘una sake saihg‘atija ka- 
t‘inam att‘aritu kamo lioti, p6ranik6< saitig'ati 
pakkiidd^aritabba : nava samg‘ati ad'itt'atabba, 
‘imaja samg'atija kat‘inaiii att'aramiti/ vaka 
b’inditabba. Tena kat‘matt‘arakena b‘ikk‘tin4 
8aihg‘aih upasamkamitya ekaiiisarii uttarasaiii- 
g‘am karitva angaliiti paggabetva evaiii assa 
vakanijo : 

‘Att'ataiii, b‘ant6, sariig'assa kat'inarii d‘am- 
miko kat‘inatt‘ar6, anumodat'a ! ^ 

“ Att^ataiii ayuso saiiig‘as8a kat'inam d'ammi- 
ko kat‘inatt‘^r6 anumodama ti ! ” 

Sunatu m6 b'ante saiiig‘6 I Jadi saiiig'assa 
pattakallam saihg^d katlnaria udd‘arejja, 
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!l&sa natti : 

Sunatu me b‘ante saiiig'o ! Jadi saiiig‘assa 
pattakallaiii samg‘6 kat‘inai1i iidd‘aTati. Jassa- 
jasmato k‘amati kat^inassa nbb'aro so taijihassa I 
jassa na kk'amati, so b‘a8ejja. 

Ubb‘atarii saihg'^iia kat'inam I K'amati 
saitig'assa tasma tunbi : evam etam d'ara- 
jamlti, 

TikivAE^isrA avippavasa 

Sunatu me b'ante Baiiig‘6 ! J6 so samg'^na 
tiltivarena avippavaso sammato. Jadi saiiag'assa 
pattakallaili saiiig‘6 taiii tikivarena avippavasaiii 
samdhanejja. 

Esa natti : 

Suiiatu me b‘ant© saiiig‘6 ! Jo so sarhg'ena 
tikivarena avippavaso sammato, saiiig‘6 tam 
tikivarena avippavasam sarnnhanati. Jassajas- 
mato k'amati etassa tikivarena avippavasassa 
samugg'ato, so tnnhassa ; jassa na kk'amati, s6 
b‘asejja. Samnhato so saitig'^na tikivarena avip- 
pavaso. K'amati samg‘assa tasma tunM ; 6vam 
etaili d'arajamiti. 


trPdSAT'A KAMMAVAl^l 

Snnto me b‘ante saiiig'o ! Ja sa saiiig‘ena 
sima sammannita samanasamvasa ek’ ap6sat‘4 .* 
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Jadi saihg'assa pattakallam sanig‘6 tarn simam 
samuhanejja. 

Esa jaatti ; 

Sunatu me b'ante saihg'o ! Ja sa sarfig'ena 
sSma eammannita samanasamv^sa ek’ uposat'a, 
samg'd tarn simaiii samuhanati. Jassajasmato 
k'amati dtissa simaja samanasamvasaja ek’ uposa- 
t^Aja samugg‘4t6, so turihassa ; jassa nakk'amati, 
s6 b'asejja. SamdbatS- sa sima saihg‘^na sa- 
m^nasamvasd ek’ iip6sat‘a. K'amati saiiig'assa 
tasma tunhi : evam etam d‘araj4miti. 

‘ Puratt‘imaja dis^ja kin nimittaiii ? ’ “ PAs^no 
b'ante ! ” 

‘ llso pasapo nimittarii ! ’ 

* Puratt'imaja amidisaja kin nimittarii ? * “ Pa- 
eano b‘ante ! ” 

^ £1s 6 pasano nimittarii I ’ 

‘ Dakk'inaja disaja kin nimittarii ? ’ “ Pasand 
b'ante ! ” 

pasano nimittarii ! ’ 

‘ Dakk‘iiiaja anudisaja kin nimittarii ? * “ Par- 
sano b'ante ! ” 

‘ Eso pasario nimittarii ! ” 

‘ Palcklmaja disaja kin nimittarii ? ’ “ P^and 
b‘ante ! ” 

‘ Esd pasarid nimittarii I ’ 

‘ Pakk‘im^ja anudisaja kin nimittarii ? * “ Pa- 
sand b'ante ! 
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* ^Iso pasano nimittaih ! * 

‘ Uttaraia disaia kin nimittaih ? ’ “ P&a^o 

b'ante ! ” 

‘ |]s6 pasapo nimittaih ! ’ 

‘ Uttaraja anudisaja kin nimittaih ? * “ Pasan6 
b'ante ! ” 

‘ Eso pasano nimittaih ! * 

Sunatu me b'ante saihg‘6 ! Javata samantS, 
nimittd kittita : jadi samg'assa pattakallaih 
samg‘6 etehi nimittehi simaih sammannejja sa- 
manasamvasam ek’ up6sat‘aih. 

^Isa hatti : 

Sunatu me b'ante samg‘6 ! Javata samanta 
nimitta kittita saiiig‘6 etehi nimittehi simaih 
sammannati samanasamvasaih ek’ uposat'aih. 
Jassajasmato k'amati etehi nimittehi simaja 
sammuti samanasamvasaja ek’ uposat'aja so 
tunhassa ; jassa na kk'amati so b'asejja I Sam- 
mata sa sima saihg'ena etehi nimittehi samana- 
samvasa ek’ uposat'a. K'amati saihg‘assa tasma 
tunhi evam etarh d'arajamiti. 

Sunatu me b‘ante saihg‘6 ! Ja sa saihg'ena 
sammata samanasamvasa ek’ up6sat‘ a. J adi sarh- 
g‘assa pattakallaih saihg‘6 tarn simaih tiiivarena 
avippavasaih sammanejja t‘apetva gamanka 
gimupakaranka. 

^Isa natti : 

Supto me b'ante saihg'o I Ja sa saihg'^na 
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5ima sammata samanasamvasa ek’ uposat'a 
Bang'd tain simam tikivarena avippavasaih 
Bammaimati t‘a.petva gamanka gamupakar- 
aiika. 

JaasijasmatO k'amati otissa simaja tikivarena 
avippavasaja sammnti t'apotva gamanka gdmii- 
pakaraiika, so tunhassa j jassa na kk‘amati so 
b'asejja. 

Sammata sS, stmli. saiiig‘6na tikivarena avippa- 
v^sa t'apetva gamanka gamupakaranka. K‘amati 
saiiig'assa tasma tuijlii ; evaiix etaiia d'arajamiti. 


t'ehasammitti 

Ahaih b‘ante itt'annamaiti t‘erasammutiih 
ikk'ami ! So ’haiii, b‘ant©, samg'aiii itt‘anna- 
maiii t'erasammutim jakami ! Diitijam pi jaka- 
petva, tatijam pi jakapetva bjattena blkk'una 
patibalena saifag‘6 napetabbo : 

Simitu me b‘ante sanig‘6 ! Ajarti itt'annamo 
b‘ikk‘u saibg‘am itt‘aimamam t'orasammiitiiii 
jakati. Jadi sarag‘as8a pattakallaih saitig‘6 it- 
t'annamassa b'ikk'und itt'annamaiii t'erasammu- 
tim dadejja. 

il^sa natti : 

Sunatu me b'ante samg‘6 ! Ajaih itt'annamo 
b‘ikk‘u saiiig'am itt'anne-marii t'erasammntim 
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jMatij saihg'o itt'annamassa b'ikk'uno itt'aima- 
mani t'^rasammutiih deti. Jassajasmato k‘amati 
itt'amamassa b‘ikk‘un6 itt'annamaiii t'erasam- 
nmtija danam, so tunhassa ; jassa na kk%mati 
so b‘asejja. Dinna samg'ena itt'annamassa 
b*ikk‘un6 itt‘ann^marh t'erasammiiti : k‘amati 
saihg‘assa tasma tunhi; evaiii etaib d‘araj- 
amiti, 


kamasammtjti 

Abaiii b'ante itt'annamaxh namasammutiiti ilc- 
k'ami ! So ’baiii, b‘ante, saiiig'am ifct'annamam 
namasammutim jakamiti. Dutijam pi jakapotva 
tatijam pi jakapetva bjattena b‘ikk‘una pa- 
tibalena saihgA napetabbo : 

Sunatu me b‘ante saihg‘6 ! Ajaih itt'annamd 
b‘ikk‘u sarhg‘arii itt‘annamarii namasammutiih 
jakati. Jadi saitig'assa pattakallaiii samg‘6 it- 
t'annamassa b'ikk'uno itt‘annamara namasam- 
mutiiii dadejja. 

tlsa natti : 

SupHtu me b‘ante saihg'o ! Ajam itt‘annam6 
b‘ikk‘u samg‘aiii itt'annamaiti namasammutiih 
jakati : saihg‘6 itt‘annamassa b‘ikk‘und itt'an- 
namam namasammutim doti. Jassajasmato 
k'amati itt'annamassa b'^ikk^uno itt^ann^maih 
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namasammutija danam so tunliassa ! Jassa na 
kk'amati so b'asejja. 

Dinnd saiiig'ena itt‘annamassa b'ikk'uno it- 
t‘aimamaili namasammuti ; k‘amati saihg‘assa 
tasma tu^hi evaiti etaiii d'araiamiti. 

Ilvam kammavdKaiii katva bjattena b'ikk'una 
patibalena databbo ti. 


VIHlRAKAmJAB'tMI 

Su^dtu me b‘ante saiiig‘6l Jadi saibg'assa 
pattakallaitL saibg'd itt'annamarii viharaib kappi- 
jab'timiiii sammannejja, 

^Isa natti : 

Su^atu me b'ante saiiig‘6 ! Sariig'o itt‘ann4- 
mam vib&raili kappijab‘umim sammannati. Jas- 
sajasmato k‘amati itt'annamasaa vibarassa kap- 
pija b‘umija sammuti so tunbassa: jassa na 
kk‘amati so b'^ejja. Sammato sirtig'dna it- 
t‘annam6 vibwo kappijab'umi. K‘amati saiii- 
g‘a88a tasma tubbi evaiix dtarii d*arajamiti» 

Kuq:iVATT‘tT-SAMMtrTl 

Su^atu me b‘ante saitig‘6. Ajarh itt‘ann&m6 
b‘ikk‘u sanakikaja knti katt‘ukamd as^mikaiii 
att^uddesaib. S6 saiiig'arb, kuti'vatt'uib 616ka- 
naib j4kati. Jadi saibg'assa pattakallaih saiiig‘6 
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itt'annaman lla itt‘annamaii Ka b‘ikk*uni sam- 
mannejja. Itt'aimamassa bikk'und kutivatt'uiii 
oloketuiii. Esa natti. 

Sunatu me b'ante saihg‘6 : Ajaih itt'annUmd 
b‘ikk‘u saiiMdkaja kuti katt‘ukam6 asamikaiii 
att'uddesaiti. S6 saihg'am kutivatt‘uih olokanarh 
jakati. Sarhg‘6 itt‘annaman ka itt‘ann4mafi ka 
b'ikk'unx sammannati itt‘annamasaa b‘ikk‘und 
kutivatt'uih. oloketuih jassajasmato k‘amati it- 
t‘annamassa ka itt'annamafisa Ma b‘ikk‘dnaih 
sammuti itt'aniilimassa b‘ikk‘un6 kuti'vatt'uiii 
oloketuiii so tunliassa, jassa na kk'amati sd 
b'asejja. 

Sammannita saihg'ena itt'anndmo ka itt‘annA- 
mo Ka b‘ikk‘u itt‘annamassa b‘ikk‘un6 kutivat^ 
t‘uiii olokdtum. K'amati samg‘assa tasma turihi 
evam etaih d'arajamiti. 


Nissaja-mutta-Sammitti 

Abaih b‘ante nissajamutta sammutiiii iKK'imi. 
So ’barii^ b'anto saiiigW niBsajamutta sammu- 
tim jak^miti. Dutijam pi, tatijam pi jakit- 
abbd. 

Sunatu me b‘ante sariig‘d : Jadi saihg'assa 
pattakallam saiiig‘6 itt'annamaiii b‘ikk‘uiii 
nissajamutta sammutim sammannejja, l&si fiat- 
ti. 
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Sunatn me b'ante saiiig‘6 : Sariig‘6 itt‘aima- 
maih b"ikk*um nissajamntta sammutim sam- 
mannatd. Jassajasmato k'amati itt'annamassa 
b'ikk‘und nissajamutta sammuti, s6 tunhassa, 
jassa na kk‘amati s6 b'asejja. 

Sammatlfc saihg'ena itt‘aniiama8sa b‘ikk‘un6 
nissajamutta sammuti. K‘amati saiiag^assa tas- 
tunM evarfi dtaiti d^arajamitii, 

Nibb&na oKl^and 1 — 6 — 


The SA3^a*ii>islisl KammavIkI 
NamS tassa Vagamtd arahatS sammdsambudd^assa ! 

Suijatu m§ b‘ant§ sariig'd. Ajaib itt‘annam6 
b‘ikk‘u sambabuia sariig^adisesa apattijO apa^^i. 
SambabulS, §,pattij6 ekahapatiM^ann^jd. Sam- 
bahula 4pattij6. Dasahapatikk'annajd. S6 
samg‘aifcL tasaiii dpattinam ja apattijo dasahapa- 
tikk'annajo. T&aiii agg‘to sam6d‘anapariva- 
saiii jalcati. Jadi saitig^assa pattakallaik 8aiiig‘0. 
Itt'annamassa b‘ikk‘un6 tEsaiii apattinaili jS< 
§,pattij6. Das4hapatikk‘aniiajd, Tasaiii agg'^na 
samdd'l-napariv&aitL dadejja. Esa fiatti. 

SupAtu ni6 b‘ante saiiig'O. Ajaiii itt‘annS/m6 
b'ikk'u sambahula saihg'adis^a a,pattij6 &pa^^i. 
Sambabula %attiJ6 §k4bapatikk‘annaj6. Sam- 
babulll ^attijd. Dasabapatikk‘amiajd. Sd 
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samg'aiii tasaiii apattmam ja apattijo dasaliapa- 
tiKlsi'annajd. Tasaiii agg‘ena sam.6d‘iiiapariva- 
saiii jaltati. Samg‘6 itt‘aimamassa b‘ikk‘uii.d 
tdsaih apattinam ja apattijd. Dasllliapatil£k‘an- 
naj6. Tasaiii agg‘ena samod'atiaparivasaitL dSti. 
Jassajasmato k‘ainati itt'annamassa b‘ikk‘un6 
tasaiii apattinarh. ja apattij6. Dasabapatikk'an- 
najo. Tasarii agg'ena sam6d‘anaparivasassa d^- 
naih. So tupbassa, jassa na kk'amati s6 b^asejja. 
Dutijam pi etaiii att‘aih vadami. Tatijam, pi 
etaiii att'aih. vadami. Dinno saiiig'ena itt‘aiina- 
massa b‘ikk‘un6 tasarh apattinarti jd apattijo. 
Dasahapatilck'amiajo. Tasaiii agg‘ena samod*!.- 
naparivaso. K'amati saihg'assa tasma tuplil 
evaiii etaili d'arajdmiti. 

Sunatu m^ b'ant© saihg‘6. Ajaiii itt‘annam6 
b‘ikk‘u sambahula saiiig'adisesa apattijd apa^gi. 
Sambabula apattijb ekabapati]|;k‘annaj6. Sam- 
balmU apattijo. Dasaliapatilck‘annaj5. So 
saihg'aiii tasaih apattinaiii ja apattijd, Dasi.- 
hapatiKlc‘annajd. Tasaiii agg‘ena sam6d‘anapa- 
rivasaiii jaH. Sarag‘6 itt^annamassa b‘ikk‘iin6 
tasaiii apattinaiii ja apattijo. DaadhapatiklPan- 
najd. Tdsaiii agg'ena samdd'anaparivasaiii adisi. 
So parivutt‘apariv4s6 ajaiii itt'annamd b‘ikk‘u 
sambabula sairig‘adisesa %attijd apag^^i. %>«>“ 
ti]|;k‘aunS,j6. So saiiig'aiii tasaiii %)attinaib pa- 
tikk'arnianaii ka. Apatilck‘ammimii ka, 31" ar 
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rattaiii m^nattarh jaKati* Jadi sarhg^assa patta- 
kallam. Samg‘6 itt‘ann^massa b‘ikk‘und tdsarii 
sambahul4narii apattinaiii patilclc'annanan lea 
apatilcl'annanan Ka. K‘^rattaiii manattaiii da- 
dejja. &a natti. 

Sunatu b‘ante samg‘6. Ajaih itt‘ann4md 
b‘ikk*u sambahula saihg'adisesa apattijd apa^^i. 
Sambahula dpattijd. ^Jkahapatilck^annajd. 
Sambahula ipattijd. Dasahapatilclc'annajd, S6 
saihg‘am t^aih 4pattinaih ja iipattijd. Dasl.- 
hapatikk'ann^jo. Tasajii agg‘6na samdd'anapa- 
rivaaarh jalH. Saihg'o itt‘annama8sa b‘ikk‘un6 
tasarh apattinaiii ja ipattijo. Dasahapatikk'an- 
najd. Tasaih agg‘ena aamod'dnaparivasaih adM. 
S6 parivutt'a parivaao ajaih itt'annamd b'ikk'u 
sambahula saihg‘adiaSsS< apattijd ^pa^^. Apa- 
tikk'annajd. S6 saihg‘aih t^aih sambahulanaih 
kpattinarh patikk‘annanafi ka apatikk^ann^nafi. 
ka. iC‘arattaih mS-nattam jakati. Sarhg‘6 it- 
t'annamassa b‘ikk‘und t^aih sambahulanaih &pat- 
tinaih. Patikk‘ann^nan ka apatikk‘anntoaft ka. 
!^‘4rattam manattarh deti. Jassajasmatd k‘a- 
mati itt'annamassa b‘ikk‘un6 t^aih sambahu- 
lanam fi-pattinaih patikk‘anndnafi ka apafik- 
k^annanan ka. K‘arattaih m&nattassa danaih. 
So tuphassa jassa nakk‘amati so b'dsejja. Duti- 
jam ^tam att‘aih Taddmi. Dinnd saihg‘^na 
itt‘ann4massa b‘ikk‘un6 t^saih sambabul&naih 
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apattinaih patiitlc'a-nnanan Ita apatikk^niianaii 
ka. K'arattaiii manattaiii k‘amati samg'assa 
tasma tuniii evam etaiii d'arajamiti. 

Supatu me b‘ante saiiig‘6, Ajaiii itt'annS^md 
b'ikk'u sambahula saiiig‘Misesa apattijo ^pa^gi. 
Sambabula %attij6. ^Ikahapatikk'annajd. 
Sambahula apattijo. Dasahapatilck'annajo. S6 
samg'aiii tasaiti apattinaiii ja apattijo. DasS.- 
hapatikk'annajo. Tasaih agg'^na samod'anapa- 
rivasaih jalH. Sarhg‘d itt'aimamassa b‘ikk‘un5 
tasaiii apattinaiii ja apattijo. Dasahapatikk'an- 
najo. Tasaih agg'ena samod'anaparivasaiii ad^i. 
So parivutt‘aparivas5 ajaiii itt'annamo b‘ikk‘u 
sambahula aaihg'adis^sa apattijo apa^r^^d. Apa- 
tikk‘ann4j6. So saihg'arh tasaih sambahulanaih 
apattinaiii patikk‘annanan ka apatikk'ann&naxi 
ka. ]^‘arattaih manattaih jaki. Saihg‘6 itt'an- 
namassa b‘ikk‘un6 tasaih sambahulanaih apatti- 
naih. Patikk‘annanan ka. ApatiklPannanafi ka. 
K‘arattaiiumanattaih adasi. So kinna manatto 
samg'aih abb‘anarh jakati. Jadi saihg'assa pat- 
takaUarh saihg‘6 itt'annamaih b'ikk'uih abb^ejja. 
Esa fiatti. 

Sunatu me b‘antd saihg‘6, Ajaih itt‘an.namd 
b‘ikk‘u sambahula saihg‘Misesd apattijo d-pa^^i. 
Sambahuld apattijo. EkMiapatikk'ann^Jd. 
Sambahula apattijd. Dasahapatikk‘ann4jd. TA- 
sam agg'ena samod'anapariv^saih jS<Ki. 8aiiig*d 
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itt‘aimamassa b'ikk'uno tasaiii 4pattinaih ja 
apattijo. Dasahapatikk'annajd. Tasam ag- 
g‘ena sam6d*auapariv^am ad&i. So parivut- 
t'aparivUsd ajaik itt‘annam6 b'ikk'u sambabula 
saiiig'MisSsa apattijd apa^^i. Apatikk'aimajd. 
S6 saitig‘aiti tSaaiii sambahulanaili apattinaiii. 
Patikk‘aimanafl ka apatikk'annanafi ka. K‘&rat- 
taiii m^nattaiii jaki. Saiiig‘6 itt'annimassa 
b‘ikk‘un6, Tasaih sambabulanaiii apattinaiii. 
Patikk'annanafi ka apatikk'annanail ka. K‘a- 
rattaiii m4nattaiii adasi. S6 kii^a manattd 
sartig'aiti abb‘toaiii jakati. Saiiig‘6 itt'annamarfi 
b‘ikk‘uili abb‘6ti. Jassajasmatd k‘amati itt‘an- 
nUmassa b‘ikk‘un6 abb‘anaiii so tunbassa, ja na 
kk‘amati so b‘4sejia. Dutijam pi 6taiii att'aiii 
vadami. Tatijam pi etaiii att‘aiii vadami. Ab- 
b'itd saihg'ena itt‘ann4m6 b‘ikk‘u : K‘amati 
8aihg‘assa tasmS, tunbi evaih etarfi d‘araj§/initi. 

Parivasaili sammMijaim. Vattam sammMi- 
jS,mi. Dutijam pi, Tatijam pi t‘6n gjane jbt. 
Parivasaiii nikk‘ippami. Vattam nikk'ippami. 
Dutijam pi. Tatijam pi t‘6n gjane jbt. M&nat- 
tam sammadijami. Vattam sammadijami. Du- 
tijam pi. Tatijam pi t‘6n gjane jdt. Minattam 
nikk'ippami. Vattam nikk‘ippS»mi. Dutijam pi. 
Tatijam pi t‘6n gjane jilt. Imini pufina kam- 
mSna b‘ava b‘av^ amitta s6 ’gam labb'anti t§, 
Labb'itva na varam Nibbanam pS-pupbi I 
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Samg‘1disbsa KammavIkI 
Nam6 fassa h^agavatd arahatd mmmdsamhtidd^assa f 

Sunatu me b‘ant^ samg‘6. Ajaiii itt'annamd 
b‘i!kk‘u saiiibahula saiiig'adisSsa apattijd 4pa^^, 
Sambahula apattijo. ^Ik^apatiH‘annfi-j6. Sam- 
babula apattijo. DvihapatiH‘annS,j6. Sam- 
babula Apattijo. Tihapatikk'annajd. Sambabu- 
14 apattijo. Katuhapatikk'annajo. S. 
Pankahapatikk‘annaj6. S. a. ;^‘abapatikk‘an- 
najo. S. 4. Satt4h.apatikk‘annaj6. S. 4-. Att^‘4- 
hapatikk‘ann4j6. S. a. Nav4bapatilck‘ann4jd. 
S. 4. Das4hapatikk‘ann4jd. So saiiig‘aih apat- 
tinaiiij4 apattijo. DasahapatiM‘ann4j6. Tasaih 
agg‘ena sam6d‘4napariv48aiix jakati. 

S » . * ■ 

{missing) 

Sunatu m4 b^ante saihg‘6. Ajaih itt‘ann4m6 
b‘ikk‘u sambahul4 8arhg‘4disesa 4pattij6 4pa^^. 
Sambahul44pattij6. ^ik4hapatilck‘annaj6. S. &. 
Dvibapat:ikk‘ann4j6. S. a. Tiliapatikk‘anii4jd. 

‘K'amati samg‘assa tasm4 tui^bt. ]&vaiix 4ti 
d‘4rajami, 

Samg'adisIisa Kammavaka 
Nam6 tassa b^ctgavatS arahatS sammdsambudd^cissa / 
Abam b‘ant4 sambabula saiiig‘4dis4s4 4pattijd 


lie 
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iS-paggiiti. Sambahula apattijo. ^Ikahapati- 
M‘annaj6. Sambahula apattijo. Dvlhapati- 
l£k‘annajo. Sambabula apattijb. Tthapatikk'an- 
najd. Sambabula apattijo. KatHhapatikk'an- 
n&Jd. Sambahula apattijo. Panliabapatik]l:‘an- 
n&jd. Sambahula apattijo. it'ahapatiM'annajo. 
Sambahula apattijo. Sattahapatilck'annaJd. Sam- 
bahula 4pattij5, Aft'ahapatiklc'annajd. Sam- 
bahuB ipattijo. Navahapatikk'annajd. Sam- 
bahula Apattijo. DasMiapatil<l‘annajd. S6 ’haih 
b'antd saihg'arfx tisaih apattinaih ja Ipattijd. 
Dasfi-hapatilck'amiajd. Tisaiii agg‘dna samd- 
dBnapanTasaih jakfi-mi. Tikk'attum jakitabbo. 

Sui;iatu mS b‘ante saiiig‘6 : Ajaih itt‘aimam6 
b‘ikk‘u sambahuB saibgBdisSs^ S.pattij6 4pa^^. 
Sambahula ILpattijo. £lkahapatikk*annaj6. — ^ la 

— SambahuB apattijo. Basahapatikk‘amiaj6. 
S6 samgBiii tasam apattxnarii ja apattijb. Das&- 
hapatikkBnnajd. Tasarti agg'ena samddBnapari- 
vasaiii jMati. Jadi saihg'assa pattakallaih 
saiSig‘6 itt‘ann4massa b‘ikk‘und tasaiii apattinaih 
ja S-pattijd. DasS-hapatikk‘ann4j6. Tisarh ag- 
g‘ena samddBnaparivasaih dadejja. 

£lsa hatti. 

Sunatu me b'ante saihg'd. Ajaih itt‘annim6 
b‘ikk‘u sambahula saihgBdis^sfir ipattijd apa^j^i. 
SambahuB apattij6. ifeklihapatikkBnnijd. — pa 

— Sambahula apattijd. Bas&hapatikk'annajd. 
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So sariig'aih tasaiii apattinam ja apattijo. Da- 
sahapatikls'annajo. Tasarii agg'ena samod'a- 
naparivasaih jaKati. Saiiig‘6 itt'annamassa 
b‘ikk‘un6 tasam apattinaiii ja apattijo. Dasaka- 
patikk‘annaj6 . tasarii agg'ena samod'anapari- 
vasaih, deti. Jassajasmato k'amati itt‘annama88a 
b‘ikk‘un6 tasaiii apattinaria ja apattijd. Dasa- 
hapatikk'annajo. Tasaixi agg'ena sam6d‘anapa- 
rivasassa danaib so tunhassa, jassa na kk'amati so 
b'asejja. Dutijam pi, tatijam pi ^taiii att‘aiti 
vadami. Dinno sariig‘ena itt'anndmassa b‘ik- 
k'uno tasaiii apattinaiii ja apattijo. Dasahapati- 
Kk‘annaj6, Tasarii agg'ena samod'anaparivaso 
k'amati saihg'assa tasma tunhi evaiii etani 
d'arajamiti. Parivasarii sammadijami. Vattaiii 
sammadijami. 

Abarii b'ante sairig'Misesa sambabnl^ apattijo 
apaggiiii. Sambabula apattijo. Ekahapati- 
kk'annajo. — la — Sambabula apattijo. Dasaba- 
patiklPannajo. So ’hairi b'ante sariag'aiii tasaiii 
apattinaiii ja apattijo. Dasahapatiltk'annajo. 
Tasarii agg'ena samod^anaparivasam jaki. Tassa 
sariig‘6 tasaiii apattinaiii ja apattijo. Dasa- 
bapatikk'annajo. Tasaiii agg'^na samod'ana- 
parivasarii adasi. So ’baria parivassapi ^va di- 
jam’ aharii b'ante. Ilva dijattti. Marti sarti- 
g‘6 d‘4retu. Pariv^airi nikk'ippami. Vattaiii 
nikkbppami. Abaiii b‘ante sambabula sariig'a- 
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dis^a Upattijo apaggi. Sambaliula apattijd. 
&aliapatil5:M‘aiinaj6. — la — Sambahula apattijo. 
Dasahapatiljl'annajo. So ’harii b'ante sam'garix 
fc^aiii apattinaih ja apattijo. DasahapatiKlc'an- 
n4jd, TAsaiii agg'ena sam6d‘anaparivasarti 
Tassa m© saihg'o t^arii apattinaiti ja dpattijo. 
Das^hapatiKlc'aniiajd. Tasarii agg‘ena sam6d‘&- 
napariv&saiii adisi. So ’Imih b'ante parivutt‘a- 
pariv^o. Ahaiii b'ante sambahula samg'adisdsd 
&pattij6 apa^^i. ApatiKK‘annajd. So ’haiti 
b^antd saihg‘a’iii taaaih sambahulanaiii apattinaih 
patiUlc'armanan lea apatiM.lc‘annanail Ka. K'arat- 
taih manattaih jaKami. Tikk‘attuiii JalUtabbd. 

Supatu me b‘ant© saihg‘6, Ajam itt'annamo 
b‘ikk‘u sambahula saiftg'adiseaa apattijo apa^^i. 
Sambahula apattijo. ^IkahapatiklPannajo. — ma 
— Sambahula apattijo. Dasahapatikk'annajo. 
S6 samg'aiii tasaih apattinam ja apattijo. Dasa- 
hapatikk‘annaj6. Tdsaih agg‘§ria sam6d‘anapa- 
riv&saiii adM. Saitig‘6 itt'annamassa b‘ikk‘un6 
tasam apattinaih ja apattijd. Dasahapatikk'an- 
nijd. Tasaih agg‘ena samod'anapariyasarh 
ad4si. 86 pariyutt'apariy^d. Ajarti itt‘annam5 
b‘ikk‘u sambahula samg^Misesa apattijd ^pa|^i. 
Apatikk'ann^jd. S6 saihg‘aih t&aih sambaku- 
lanaih apattinaih patikk^ann&nafi ka. ]&%at- 
taih manattaih j^kati. Jadi sariig'assa patta- 
kallaih Bajhg'd itt‘ann&massa b‘ikk%nd tisaih 
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sambaliulanam apattinaih, patilcli'annanan Ka, 
apatiltls'annanan Ita. X^arattam manattaih da- 
dejja. Esa natti : 

Supatu me b'ante samg‘6. Ajaih itt‘annamd 
b‘ikk‘u sambahula saiiig'adisesa apattijo apa^gl. 
Sambahula apattijo. Ilkabapatiklt'annajA Sam- 
babula apattijo. Dasabapatikk‘annaj6. ^ S6 
saiiig‘arii tfi/Sam apattinaih ja apattijo. Dasaba- 
patikk‘annaj6. Tllsarii agg'^na sam6d‘4iiapariv4- 
sa* jaki. Saihg'o itt'anutoassa b'ikk‘nnd tasaih 
apattinam ja apattijo. Dasaliapatikk annajd. 
T&am agg‘dna samod'anaparivMaiii ada«i. S6 
parivutt‘aparivasd. Ajaiii itt^annamo b ikk, u 
sambahula saihg'Misdsa apattijo d-pa^^i. 
Apatikk‘annaj6. So saihg'aiii tasaih sambakuB- 
naiii apattinarii patikk‘annanaii ka apatikk‘an- 
nananka. K'arattam manattaih jMati. Saiiig'd 
itt‘ann4mas8a b‘ikk‘nn6 tasam sambabulanaih 
apattinaih patikk‘anntoan ka, apatikk'ann&nafi 
:^a, k'arattarfa. manattaih diti. Jassajasmatd 
k‘amati itt'annamassa b‘ikk‘uno tasaih sam- 
babulanaih apattinaih patikk'annanafi Ka, 
apatikk'annanaft k,a, k‘arattaih m^natassa dA- 
nahi, so tnphassa ; jassa na kk'amati s6 b‘Asej3a. 
Dntijam pi, tatijam pi etaih att'aih vadAmi. 
Dinnd saihg'dna itt‘annAmassa b‘ikk‘nn6 tasaih 
sambahnlanaih apattinaih patikk^aimAnafi. Ka, 
apatikk‘annanaft ka, k‘arattaih mAnattaih^ K‘a- 
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mati saiiig‘a8sa tasma, tunlii evam efcaiii d'araja- 
miti. Manatfcam sahadaja pi. Vattam saliadaja 
pi. 

Ahaih b‘ante sambaliula sarfig'adisesa apattijo 
apaggditi. Sambahula apatfcijo. Ilkabapati- 
kk'anBiajd. — la — Sambalmla &patfcijd. Dasaba- 
pa|;ilclt‘ann4j6. So ’baiii b%nt0 saitig'aiii ta«am 
4patt!naiti ja apattijo. DasahapatiltlPannijO. 
Tasaiti agg‘ena samdd^anaparivasaiii Jaki. Tassa 
m§ saiiig*6 tMETb apattinaib jii 4pattij6. Basa- 
hapatikk'annajd. Taaaih agg‘6na aamod'ana- 
parivasarti adasi. S6 ’baiii parivutt‘aparivasd. 
Abaiti b'anM sambahull» saihg‘Mis%a apattijo 
Upa^^iii. ApatiKlc‘ann^j6. S6 saiiig'aili tdsaiti 
sambahtil^aiii Upattinaiti patikk'annanaii ka 
apatikk‘annmaft Ha. IC^wattaiti manattaiii 
jaiHiii. Tassa m§ saiiig‘6 taaaiii sambahulanaiti 
apattinaiii patiklc^annanan ka apatikk'annanan 
ka. K‘4rattaiti mtoattarti adasi. So ’haiia mi- 
nattarh varani. Ilya dijam’ abarb b‘ante ^va 
dijatiti. Sarhg^d d‘aretu. M^nattarix nikk'ippami. 
Vattaiii nikk'ippdmi. Abarb b‘ante sambabula 
sarhg'adisesa dpattijo apa^^rb. Sambabula apat- 
tijo. IlkahapatiklPannlLjd, Sambabula Upattijd. 
DasabapatiklPannajo. S6 ’haib b*an.t^ saibg'arb 
t^aib ^pattfnam ja apattijd. I)asabapatikk‘an- 
n&jo. Tasaib agg'ena samdd'^napariv^saib adasi, 
S6 parivutt‘aparivas6 abaib b'antd sambabulU 
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saiiig'adisesa apattijo apaggi. ApatiM'annajo. 
So ’ham b‘ante samg'am tasaih sambaliulanam 
apattinaiii patiM;lt‘annanan lia, apatilclc'annanan 
la, ]j;‘arattaih manattaiii jaliim. Tassa me sarng‘6 
tasaih sambahulanarh apattinam patiKh'annanan 
lia, apatiKlt‘annanan Ka, itarattarh manattam 
adasi. So ’ham b'ante Mpnamanattd saihg'aih 
abb‘anaih jalcami. Tikk‘attum jakitabbo. 

Sunatu me b‘ante saihg‘6. Ajaih itt'annamd 
b‘ikk‘u sambahula saihg'Misesa apattijo apag^* 
Sambahula apattijo. EkahapatiklPannajo. — pa 
— Sambahula apattijo. Dasahapatikk'annajo. 
So saihg'am tasaih apattinaih ja apattijo. Basa- 
hapatikk‘annaj6. Tasaih agg‘ena sam,6d‘anapa- 
rivasaih jaki. Saiiig‘6 itt'annamassa b‘ikk‘un6 
tasaih apattinaih ja apattijo. Basahapatikk‘an- 
najo. Tasaih agg‘ena samod'anaparivasaih ad^i. 
So parivutt‘apariv^6. Ajaih itt‘annam6 b‘ikk‘ti 
sambahula saihg‘adisesa apattijo apaggi. Apa- 
tikk‘annaj6. So saihg‘aih tasaih sambahulanarh 
apattinaih patiklPannanah ka, apatikk’annanah 
ka. K,‘arattaih manattam jaki. SaThg‘6 itt'an- 
namassa b‘ikk‘und tasaih sambahulanaih apat- 
tinaih patikk‘annanah ka, apatikk'annanaft ka, 
fi‘arattaih manattaih adasi. So kinpamanatto 
saihg‘aih abb'anaih jakati. Jadi saihg'assa pat- 
takallaih saihg‘6 itt'annamam b‘ikk‘uih abb'ejja, 
l)sa natti., 
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Sunatu me b‘ant§ saihg'd. Ajaiti itt'annaino 
b^ikk'u sambahula. saiiijg‘Misesa apattijo apaggi. 
Sambahula apattijo, Ekalmpat-iKi'annajo. — pa 
— Sambahula 4pattiJ6. Dasahapatiklc'annajo. 
So saiftg'aih tasaih apattiiiarii |a apattijo. Dasa- 
hapatiKK'annajd. Tasarii agg^ona samod'toa- 
parivasaih Jaki. Saiiig‘6 itt'armamaasa b‘ikk*un6 
taaaih apattinaih ja apattijo. DaaahapatilclPan- 
n&jd. Taaaih agg‘©na samocranaparivaeaiii adAsi, 
So pariyutt'aparivaad, Ajaih itt‘aianamd bdkkhi 
sambalmla Baihg'Miaesa Apattijo apa^^d. Apa- 
tikk‘annaJ6. S6 aaifig‘aih taaatii aambahulanaih 
ipattinarh patilSPannanafi ka, apatilcirannanafi 
ka, IC‘arattarti manattaih jaki. Saihg‘6 itt'an- 
namassa b‘ikk‘un6 tMaiti eambahulanaih apatti- 
narh patiklPannanail ka apaliklPannanah ka. 
K*irattaiii manattaiti adasi So Kippamanattd 
sathg'am abb'anaih jakati. Saihg'6 itt'annamaiti 
b‘ikk‘mii abb'etu. Jassdjasmato k‘amati itt‘an- 
naanassa b‘ikk‘und abb'^nam, so tiinliassa, jassa 
na kk'amati, s6 b'&sejja- Diitijam pi 6tam att'arti 
vad&mi. Tatijampietaihattaitivadami. Abb‘it6 
saifag'ena itt'annamd b‘ikk‘u. K^amati saiiig'assa 
tasma tupld ; evam ^tam d‘4raj4mlti. Jatt‘a 
kammekatam puMaih tatt'a kena b‘av4 b‘avd 
saihsarantd ukk^u. 
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SAMa‘ADis:]^SA KammavAi^I 

Aham b'ante sambaliala saitig^adis&sl apattijo 
apa^^im. Apattiparijantarii na i^anami, ratti- 
parijantarti na ^anami, Apattiparijantaifi im 
sarami, rattiparijantarh. na earami. Apatfcipari- 
j ante vematikd, rattiparijante vematiko. So ’’baiti 
b'antd saihg‘am tasaih apattinaiix sudd'aiitapa- 
rivasaih jakami. 

Sunatu me b'antd sartig'd. Ajnih itfc'annimd 
b‘ikk‘u sambahula sarhg'^iBesa apattijo apag^. 
Apattiparijantaiti na ^anati, rattiparijiinfcath na 
^anati. ipattiparijantaiii na aarati, rattiparijan- 
tarn na sarati. Apattiparijanto vematiko, raiti- 
parijante vematiko. So saiiig‘arii tdaaih apatti- 
nam sudd'antaparivasaih jakati. Jadi 8arhg‘a8»a 
pattakallam saiiig‘6 itt'annamassa b‘ikk‘u]nd 
t^aih apatttnaiii sudd'antaparivaeaiti dadojja. 
]&sd natti. 

Sunatu m^ b‘ante earhg'd. Ajarh itt'ann&md 
b‘ikk‘u sambahula sarhg‘Mise8a apattijo apag|(L 
^anati, ratfciparijantaih oa 
^anati. Apattiparijantarh na sarati, rattiparijaa- 
taiii na sarati. Apattiparijant§ vBmatikd, rattl- 
parijanM vematikd. So saihg^ath taaaiix apatti- 
naih sudd'antaparivasaih jakati. SaAg'd itfc'an- 
namassa b‘ikk‘un6 tasaiii apattlnaih sudd’aiit*- 
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parivasam doti. Jassajasmato k‘amati itt'an- 
namassa bikk'uno t&aih apattinaiti siidd'an- 
fcapariyfcassa danaih so tunhassa. Dufcijam pi, 
fcatijam pi efcaiii att'arii vadami. 

Supatu me b‘ante samg‘6. Ajairi ifct'amiamo 
b‘ikk‘u sambaliula 8aji)g‘adise8a %afcfcijd apa^gH. 
Ipatfciparijantaih na ganati, ratfciparijantaiti na 
ganlfci. Ipattiparijantarh na sarati, rattipari- 
jantaih na sarat-i. Apatfciparijanto vematikd, 
rattiparijante v^raatiko. So sailig'aik tasaiix 
apattiaarh sudd‘anfcapari™aiii jaKati. Sarhg‘6 
itt'annamassa b‘zkk‘un6 tasarh apattinaih sud- 
d'antaparivasaih deti. Jassajasmato k^amati 
itt'annamassa b‘ikk‘und t^aib apattinaih sud- 
d‘antapariy&assa danaih sd tuphassa, jassa na 
kk'amati, so b'asejja, Tatijam pi etaih att'aih 
vadami. 

Sunatu me b‘ante saitig‘6. Ajam itt'annamo 
b‘ikk'u sambahula saihg'adisesa ^pattijo apa^^i. 
Apattiparijantam na ganati, rattiparijantaih na 
ganati. Apattiparijantarii na sarati, rattipari- 
jantam na sarati. Apattiparijante vematikd, 
rattiparijante vomatiko. So saiiig'am t^am 
^pattinaih sudd'antaparivasaiti jakati. Sait»g‘6 
itt'annamassa b‘ikk‘un6 t^saiii d-pattinarii sud- 
d'antaparivasam ddti. Jassdjasmatd k‘amati 
itt'annamassa b‘ikk‘un6 tasaih apattfnaiix sud- 
d'antaparivasassa dEnam s6 tupbassa, jassa na 
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kk'amati, so b'asojja. Dimxo saibg‘ena itPan- 
namassa b‘ikk‘un6 tasaih apattinaih sudd*anfca- 
parivaso. K'amati saiiig'assa tasma tuiiM, Imifi 
etaiii d‘arajami. Pariv^aiii sanunMijimi ; mt- 
tarh sammadijimi. 

Ahaiii b‘ant© sambaliula saiiig^Misesa dpattijd 
^pa^^im. Apattiparijantaih na i^anami, ratti- 
parijantaiti na ^anami. Apattiparijantaih na sn- 
rami, rattiparijantaih na saraini, Apattiparijaii- 
te v^matiko, rattiparijante vematikd. S6 ’Imiti 
b‘ante saihg'aih tasaih apattinaih 8udd‘an- 
taparivilsaih jMiih, tasaa in5 saiiigY) tfiaaih 
apattinaih sudd'antaparivMaiii adasi. S6 ‘baih 
b‘ant5 pariv^sassami ^vadijam’ aliaih b'aiitJ 
evadijatitimaih saihg‘d d‘ar§tu. Vattaib. nik- 
k'ippami. Pariv^aih nikk'ippami, 

Parivasam samataTh nit:t‘itarh. 

Aharii b‘ante sambahula saihg^Miaesa Upattijd 
fi-pa^^irfi. Apattiparijantaih na g4nanii, rattipa- 
rijantaih na ^ananii. Apattiparijantaih na sa- 
rami, rattiparijantaih na sarami, Apattiparljan- 
te vematiko, rattiparijante vematikd. & ’liajh 
b‘antd saihg'aih tdaaih apattinaih 8«dd*anta- 
parivasaih jaKirh, tassa m© saihg‘6 t&iaih &pat- 
tinaih sudd'antaparivdsaih adasi. So parivwt- 
t'aparivasd. Ahaih b%nte sambahnia »aihg‘Mi* 
sds^ apattijo ipag^iih. Apati!ik*annajd. So ’barii, 
b‘antd saihg‘aih tasaih sambabnEnaih ipat- 



126 


APPENDIX 


tinam patiKH'ann^nan lia, apafilili'anninan Ka. 
]^‘&fattaiii manattaiii jaHami. 

Sunfi.tu m6 b'ante sariig‘6. Ajaiii itt'annamo 
b'ikk'u sambabula saiiig'adisesa apatti|6 
Apattiparijantarii na ^anati, rattiparijantaiti na 
^an&ti. Apattiparijantaih na sarati, rattipari- 
jantain na sarati. ApattiparijantS v^matikd, 
rattiparijante vematiko. S6 saiiig'arh tS.saiti 
apattinaili sudd'antaparivasaih jaki. Saibg‘6 
itt‘annamassa b'ikk'uno tasaih apattfnaib sud- 
d‘antapariv^saib adasi. S6 parivutt‘apariv&d 
ajaih itt'annamo b‘ikk‘u sambabula sartig'Misesa 
l,pattijd apag^i. Apatikk‘annaj6, S6 saibg'arfi 
tasam sambabulanaih S-pattinaib patikk‘anuanafl 
ka, apatikk‘anndnan ka. !^*arattam manattam 
jakati. Jadi saitg'assa pattakallaiii, saihg‘6 
itt‘ann&massa b‘ikk‘un6 tasarii sambahulanarti 
S,pattinaiii patikk‘annanan ka, apatikk'annanafi 
ka, k‘4rattaih manattam dadejja. ^Isa iiatti. 

Sunatu me b‘ante samg‘6. Ajam itt‘annam6 
b‘ikk‘u sambabula saihg‘adi8es^ apattijo apa^^i. 
Apattiparijantam na ^an&ti, rattiparijantam na 
^aniti. Apattiparijantam na sarati, rattiparijan- 
tam na sarati, Apattdparijante vematiko, ratti- 
parijant6 y^matikd. S6 samg'am tllsam &patti- 
nam sudd'antapariv^am jaki, Saibg'd itt‘an- 
ti&massa b'ildr'und tasam ^attlnam 8udd‘anta- 
pariy^sam adasi. So parivutt'apariydsd ajam 
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itt'annamo b'ikk'u sambaliula saittg‘Mis§s4 
apattijo apaggi. Apatikk'annajo. So saiiig‘aiti 
tasaiii sambahulanarti apattinaiii patikk'anuanafi 
ka, apatiki'annanan ka, k'S-rattarti manattaA 
jakati. Sariig'd itfc'annamassa b‘ikk'und tiaaiii 
sambahulanaiii ^patttnaiti patikk'annanafl ka, 
apatikk'annanafi ka k'^arattaiii mi^nattarti d^ti. 
JassajasmatS k‘amati ifct‘ann&massa blkk'uiad 
tasaiii sambahulanaiii apattinajh patikk^annUnafi 
ka, apatiklPannanafi ka k'amttarii manattassa 
danam, so tunhassa, jassa na kk'amati, ad bieoJIa. 
Tati jam pi etam att'aih vaddmi. 

Sunatu me b‘ante sailig‘6. Ajaih itt'annamd 
b‘ikk‘u sambahula samg‘adi8%l. ajjattiJo apa^^L 
Apattiparijantam na ^dnati, rattiparijantam na 
^andti. Apattiparijantaih na sarati, ratbipari- 
jantam na sarati. Apattiparijante vdmatikd, 
rattiparijante vdmatikd. S5 saitig^aiix tasarti 
apattinaiii sudd'antaparivdsam |aki. Saiiig*6 
itt'anndmassa bhkk'uno tasaiii apattinaih sud- 
d‘antaparivasarii adasi. S5 parivutt*aparivas5 
ajaiti itt'annamo b‘ikk‘u sambahula saiiig'ldisesd 
dpattijo apaggi. Apatikk'annajo. So sam‘gaih 
tasaiii sambahulanaiii apattinaiii patikk'annanafi 
ka, apatikiPannanan ka. it'arattaiii m&nafctajh 
jaki. Saiiig‘6 itt'annamassa bhkk^und tSsaiti 
sambahuldnaiii apattinaiii patikk‘ann&mfi ka, 
apatikk‘annanafi kaj k'arattaih mdnattaih dSth 
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Jassajasmato k‘amati ifct'annamassa b‘ikk'un5 
tasaiii sambalialanani apattinaiii patikk'annanan 
ka, apatikk'annanan ka. K'arattam manattassa 
danaiii, so tuphassa, jassa na kk'amati, so 
b'asejja. Dinnaiti saiiig'ena itt‘annamassa b‘ik- 
k‘un6 tasaiii sambahulaiiarfi apattinaih pafi- 
kk‘ann&nan ka apatikk‘annanafi ka k‘arattaiji 
mtoattaik. K'amati saihg'assa tasmA tupbt, 
§vajii 6taiii d'arajami. 

Abaib b*ant§ sambalmlH saiiig^adisesa apattijd 
ipa^^iip, Apattiparijantaiii na ratti- 

parijantarti na ^&nami, Apattiparijantaib na sa- 
rdmi, rattiparijantaiii na saraini. Apattiparij an- 
ti vematikd, rattiparijanti vimatikd. Sd ’kam 
b'anti saiiig'aiti tasaiii apattinaiii sudd‘antapa- 
rivasaiii jakiiii, tassa mi saihg‘d tasaiii apat- 
tinaiii sudd'antaparivisarii adasi, So ’liaiti b ‘an- 
ti parivutt‘apariva«6, ahaiii b'anti sambahula 
saiiig'adisisi- apattijd apa^^iiii. Apatikk'annijd. 
Sd ’baih b‘anti saitig'aiii tasarh sambahulanarii 
apattinarfi patikk*annanaii ka, apatikk‘annanafi 
ka. ]^‘Erattaiii minattaih jakiih. Tassa mi 
sariig'd tisaik sambahulanaiii ipattinaih pafi- 
kk‘anninan ka, apatikk‘anninafi ka k‘irattaifi 
manattaiii adisi. Sd ’haifa. b'anti minattaiii 
k‘arimi ivadijam’ ahaiii b‘anti ivadijatttimaih. 
saiiig'd d'iritu. Vattaih nikk‘ipp4mi mi nik- 
k'ippami. 


APPENDIX 


129 


Abb'Ina-KammavakI 

Ahaih b'ante sambahula saiiig‘adisesa apattij6 
dpa^^irh. Apattiparijantaifa. na ^anami, ratti- 
parijantaih na ganami. Apattiparijantam na ea- 
rimi, rattiparijantam na sar^mi. Apattiparijan- 
v^matikd, rattiparijant^ vimatiko. So ’haik 
b‘ante saiiig'aijb. tasaih apattinarb. sndd‘an- 
taparivasaih jalciiii. Tassa me samg‘6 tasaib 
apattinaiii sudd'antaparivasaiii adasi. So ’haih 
b‘ant§ parivutt‘aparivas6, ahaiii b'ante samba- 
hula saiiig‘adis^8a apattijo apaggiiii. Apati- 
kk'annajo. So ’haiii b‘ante samg'aiii tasam sam- 
bahulanaih apattinaih patikk'annanan ka, apa- 
tikk‘annanan ka, k‘arattaih manattarii j4kiih. 
Tassa me saihg‘6 tasam sambabulanaih apattinaih 
patikk‘annanan ka, apatikk'annanan ka k‘arat- 
taih. manattaih adasi. So ’haih b'ante kimaa- 
manatto sartig'aih abb'anam jakami. 

Sunatu m§ b‘ante sarhg'o, Ajaih itt'annamo 
b‘ikk‘u sambahula saihg'adisesa apattijd apa^^i. 
Apattiparijantani na ganati, rattiparijantam na 
^anati. Apattiparijantaiii na sarati, rattipari- 
jantaih na sarati. Apattiparijante vematikd, 
rattiparijantd vematiko. So saihg‘atii tasaih 
apattinaih sudd‘antaparivasam jaki. SaihgA 
itt'annamassa b‘ikk‘un6 tasam apattinaih sud- 
d‘antaparivasaih adasi. So parivutt‘aparivas6 
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ajaiii itt'amiamd b‘ikk‘u sambahull, samg^adis^sa 
4pattijo %aggi. Apatikk‘annajd. So saihg'aiix 
t&aih sambalmlanaih apattinani patikk'annl^nan 
ka, apatikk'annanafi ka k'lirattaiii ml-nattaiii 
3 &ki, Saiiig‘6 itt'annamassa b‘ikk‘und tasaiii 
sambabulanaiii apatUnaih patikk‘amia]nafl ka, 
apatikk‘annanafl ka k'arattaiii manattaih kippa- 
manattd saihg‘aih abb'anaih jakati, Jadi saiii- 
g‘a8sa pattakallaib sariig‘6 itt'annamaxh b'ikk'uiii 
abb‘ejja. tlsa iiatti, 

Supto b'anlA sarhg‘6, Ajaih itt‘ann4md 
b‘ikk‘u sambahuU saipg'adisesa apattijb &pa^^i. 
Apattiparijantarh. na ^anati, rattiparijantarii na 
; apattiparijantaiti na sarati, rattipari- 
jantarti na sarati. Apattiparijantd v^matikd, 
rat tiparij ants vematikd. Sarfig‘arti tSsaih apatti- 
narfa. sndd'antaparivaaaiti jaki. SaiPg‘S itt'an- 
namassa b‘ikk‘und tasaiii apattmaiii sudd'anta- 
pariv&sarP adasi. 

S6 parivutt‘aparivaa6 ajaih itt'annamo b‘ikk‘u 
sambahula sapig'adisesa apattijo apaggi. Apa- 
tikk'annajo. So samg‘aip tasaip sambabulanaiii 
apattinam patikk'annanafi ka, apatikk'annanafi 
ka k'arattaih mSnattam jaki. 

Saihg‘6 itt'annamassa b'ikk'und tasaib sam- 
bahuUnarii apattinaih patikk'annSnafi ka, apa- 
tikk‘annanan ka k'krattaip mSnattaiii adSsi. S6 
kippamanatto saiPg'aib abb‘anam jSkati. Saibg'o 
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itt'annamaih b'ikk'uih abb'eti. Jassafasmatd 
k‘amati itt‘annamassa blkk'uno abb'anarti, sd 
fciinliassa, jassa na kk‘araati, so b'asejja. Dutijam 
pi etaih att'aiii vadami. 

SuEiatu me b*'ante saihg‘6. Aja itt'amiamd 
b'ikk'u sambahula samg‘adisesa apattijo 
Apattiparijantaiii na ^anati, rattiparijantaiii na 
^Unati. Apattiparijantaih na sarati, rattiparijan- 
taih na sarati. Apattiparijante vematikd, ratti- 
parijant^ vematikd. So saihg'aiii tasam apatti- 
naili sudd'antaparivasaih jaki. Saing‘6 itt^an- 
namassa b‘ikk‘un6 tasaiii apattinaih sudd‘anta- 
parivasaiii adasi. So parivntt'aparivaso ajaiii 
itt‘annam6 b‘ikk‘u sambahula saihg'adisesa 
apattijo apag^i. Apatikk‘annaj6. So sa]iig‘aiii 
tasam sambahulanaih apattinaili patikk'annanan 
ka apatiklPannanan ka k'arattaiii manattaih jaki. 
Saihg‘6 itt'annamassa b‘ikk‘un6 tasaih samba- 
hulanam apattinaiii patikk'annanan ka apati- 
kk'annanafi ka k'arattaih manattaiii adasi. So 
kippamanatto saihg'am abb'anarii jakati. Samg'6 
itt'annamarii b'ikk'um abb'eti. Jassajasmatd 
k'amati itt'annamassa b'ikk'und abb'anam, so 
tunhassa, jassa na kk'amati, so b'asejja. Tatijam 
pi etaiii att'aiii vadami. 

SupHtu me b'ante saihg‘6. Ajarii itt'annamd 
b'ikk'u sambahula samg'Misesa apattijo apa^^i. 
Apattiparijantaih na ganati, rattiparijantaiii na 
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i'anati. Xpattipariiantaiii na sarati, rattipari- 
jantaiii na sarati. Apattiparijante vematiko, 
rattiparijante vematiko. So sariig'aiii tasajii 
apattinaiii sndd'antaparivasaiii jaki. Saiiig‘6 
itt'annUmassa b‘ikk‘un6 tasaiii apattinaik sud- 
d'antaparivasarii adasi. 86 parivutt'aparivaao 
ajarii itt'ami^md b‘ikk‘u sambahula saitig'MisSs^ 
apattijo apaggi. Apatikk'annajo. So saihgAib 
t&saih sambahulanam &patt!naih patikk‘anntoaft 
ka apatikkann^nan ka k'arattaih. manattaih jaki. 
Sarhg‘6 itt‘annamassa b‘ikk'un6 t^aih samba- 
hulinaiii apattinarh patikk'annanan ka, apafi- 
kk‘annanafi ka k'arattaib manattaih adasi. So 
kinpamanatto saitig'aih abb‘anam jakati. Saiiig‘6 
itt‘anndmaiii b'ikk^uih abb‘eti. Jassajasmato 
k‘amati itt‘annamassa b‘ikk*un6 abb'anaih, s6 
tunbassa, jassa na kk‘amati, so b‘asejja. Abb'itd 
samg'ena ajaih itt'annamo b‘ikk‘u ; k'amati 
sailig‘assa tasma tunbi ; evaih etarii d‘fi,rajami. 
Parisudd'o abam b'ante. Parisudd‘aih silaib md 
parisudd‘etimarb samg‘d d'aretu. Abb‘ana-kam- 
marb samataib paripunnaib nitt‘itaib, 
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